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The Chapter of Sincerity! 


A y ab! eos 
In the Name of God, the All-Compassionate, the All-Merciful 

Soi dist 5h JE 

Say: “He, God, is One, 

na Sal 
God, the Eternally Sufficient unto Himself. 
EN, 3 NS a 
He begets not; nor was He begotten, 


EI Scr ore 28 


And none is like unto Him.” 


! Qur'an, Surah al-Ikhlaas (112), verses 1-5. 


Preface 


A INN e 


In the Name of God, the All-Compassionate, the All-Merciful. 


The last few decades has seen the emergence of an intensified 
version of the debate regarding the existence of God, His 
identity, as well as the significance of belief in Him as an 
Almighty Being. 

Surely, through reaching the pinnacle of scientific and 
technological advancement, some have argued that the belief in 
a higher power has been made redundant; for man is able to 
explain many natural phenomenon, while simultaneously being 
able to provide an adequate solution to some of them, therefore, 
evidently religion is merely a matter of history. 

On the other hand, monotheists and people who believe in the 
existence and power of God have many questions on their mind. 
Amongst them are: Why does a Merciful and Wise God allow 
suffering to take place on Earth? Why does such a God allow 
poverty, pandemics, oppression, and injustice to take over? If 
God is truly - as the monotheists suggest - Omnipotent, 
Omnipresent, and Omniscient, then why do we not see any 
intervention from Him to stop the crimes, corruption, and all of 
the misery that is rampant throughout the world? 

These questions, and others, prompted me to introduce the 
theme of monotheism and its branches to the readers, in a simple 
and concise way. The complex philosophical and theological 
discussions which have taken place in this arena have been 
omitted due to the lack of interest that most people have in them. 
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Monotheism is the knowledge of recognizing God, 
discovering Him, and discovering His identity. How does He 
present Himself throughout the verses of the Qur’an, and how 
can His servants reach out to Him? Monotheism is the first step 
to understanding religion. Without understanding it, the 
intricate details of religion will be incomprehensible. 
Understanding God is the key to understanding His messengers, 
apostles, scriptures, Divine Justice, the Day of Judgment, and 
ultimately, our journey in this life. 

To enhance this discussion on understanding God, in addition 
to the differences between monotheism and polytheism, I tried 
to use Qur’anic verses as much as possible throughout. My 
intention was to create a brief, yet essential, introduction to 
understanding the theme of monotheism and its branches. 

This work could not have been accomplished without the help 
of Sister Malihe Elias, who wrote the initial inscription, and 
Sister Jolanda Hendriks, who organized the text; may God 
reward them both abundantly. 

I must also express my gratitude to my honorable friend, 
Shaykh Saleem Bhimji, for reviewing and publishing this book; 
and his wife, Sister Arifa Hudda for editing the contents; and a 
benevolent personality, who prefers to remain anonymous, for 
their generous donation towards the publication of this book. 

Finally, I extend my gratitude to my family, who helped and 
supported me in putting this work together. I ask God for 
guidance so that I can present the truth, and to protect me from 
any kind of intellectual or spiritual deviation. 
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EA ESE h Y 2555 
| And my success lies with God alone. In Him do I trust, 


1 and unto Him will I return.! 


Sayed Moustafa Al-Qazwini 
Jamadi al-Akhir 21%, 1443 AH 
January 25'h, 2022 CE 

Los Angeles, California 


' Qur’an, Surah Hud (11), verse 88. 


Introduction 


All praise is due to our Lord, the Cherisher, the Sustainer, and 
the Provider. May His peace and blessings be upon all of His 
messengers and His apostles: those who came to teach and guide 
us to the right path - the path of success, prosperity, and 
salvation. May His peace and blessings be upon the seal of the 
Messengers, Prophet Muhammad, and his pure and immaculate 
family, and his righteous companions. 

This book is based on a Ramadan 1436 AH / 2015 CE Ahlulbayt 
TV month-long series entitled Enquiries about Allah, which can 
be found on YouTube and on https: //www.al-islam.org/. 

Qur'an translations have been adopted from The Study 
Qur’an! with some paraphrasing. 

At times, the Arabic terms have been included to maintain the 
accurate meaning of certain sentences. 

It is customary in Islam that when the name of God, Prophet 
Muhammad, the other prophets, or Imams (descendants and 
successors of Prophet Muhammad) are expressed, the following 
phrases are mentioned: 


Allah/God - Glorified and Exalted is He 
(Subhannaho wa-ta'ala) 
Written abbreviation - SWT 


Prophet Muhammad - Peace be upon him and his family 
(sallallahu alayhi wa alehi wasallam) 
Written abbreviation - pbuh & hf 


1 The Study Qur'an: A New Translation and Commentary. 2015. Edited by 
Seyyed Hossein Nasr. Published by HarperOne. 
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After the names of the other prophets, Imams from the family 
of Prophet Muhammad, and his daughter - Peace be upon 
him/her 
(alayhi/a salaam) 

Written abbreviation - pbuh 


With great respect, admiration, acknowledgment, and praise, I 
have omitted the mentioned phrases for the sake of continuity. 
In addition, I have capitalized the term “Imam(s)” when referring 
to the twelve Imams of the Ahlulbayt. 


Significance of Monotheism 
ANA STA SL as 18; 


Indeed, to every community, we sent a messenger (saying): 
| “Worship God and shun false deities.”! 


1 Qur'an, Surah al-Nahl (16), verse 36. 


The theme of monotheism, since the creation of man on earth, 
has been the foundation of all Divine messages. Every messenger 
of God began his mission first by inviting people to embrace the 
belief in God and His Sovereignty. Monotheism is the core value 
of Islam and the prime essence of its message. 

The essence of Islamic faith according to the Qur'an, is 
centered on the concept of monotheism - verily, it is the core of 
the religion. The vast majority of the message of Islam, and the 
Qur’an focuses on monotheism. The Lord asserts in the Qur’an 
that no Prophet was sent to mankind, but to invite people to 
worship God. 


_And We sent no messenger before you except that We 
| revealed to him: “Verily, there is no god except Me; so 
_ worship Me!”! 


The Qur'an stresses that every single Prophet came with this 
prime message to invite people to believe in and serve God, since 
God is the “Essential Existence’ in this universe (Wajib al-Wujud). 

Muslims believe that they are only accountable to God. 
Therefore, it is imperative that all Muslims have a clear and 
concise understanding of the concept of monotheism. God's act 
of sending messengers, starting with Adam, was solely done in 
order to convey this concept to mankind. Therefore, it is 
paramount that monotheism is at the heart of all of the actions 
performed by Muslims on a daily basis. 

There is a vigorous discussion amongst the various schools of 
thought within Islam centered on the concept of monotheism. 


! Qur’an, Surah al-Anbiya (21), verse 25. 
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While certain acts are considered to be part of monotheism for 
some, the same acts may be considered heresy to others. It is 
incumbent upon Muslims to examine which traditions, customs, 
and types of worshipping comply with the spirit of monotheism 
in the Qur`an. 

One of the strongest proponents of monotheism in ancient 
times was Prophet Abraham, the patriarch, who vehemently 
advocated, promoted, and delivered the message of monotheism 
to his community in Babylonia. This community consisted of idol 
worshippers. When Prophet Abraham invited them to worship 
God, his requests were denied and he was ultimately persecuted 
and thrown into a raging fire. As a result of that, God ordered 
him to leave Babylonia and travel to Palestine. As per God’s 
order, Prophet Abraham went to Palestine and invited the people 
there to monotheism. He married Sarah, and then also married 
Hagar, who bore him a son named Ishmael. After the birth of 
Ishmael, God ordered Prophet Abraham to take both Hagar and 
Ishmael to Mecca. Before Sarah bore him their son Isaac, Prophet 
Abraham acted on God’s commands and left with Hagar and 
Ishmael for Mecca. 


| Our Lord! Verily I have settled some of my progeny in a 
| valley without cultivation near Your Sacred House. 


The Archangel Gabriel showed Prophet Abraham the original 
site of the House of God (the Ka’bah). The Ka’bah had been built 
by Prophet Adam, only to be destroyed at a later stage by the 
great flood during the time of Prophet Noah. Prophet Abraham 


? Qur'an, Surah Ibrahim (14), verse 37. 
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and his son, Ishmael, rebuilt the Ka'bah at this same site in 
Mecca. 


Yes 


=, Z 
Lo js ES al AREAS & 3b 
AN FON) 


| And [remember] when Abraham and Ishmael were raising 


’ 
| 
| the foundations of the House (they said): “Our Lord, accept 
| [it] from us. Surely You are the Hearing, the Knowing.? 


Prophet Abraham’s work as a builder was performed with the 
utmost sincerity and dedication to God. When the building of the 
Ka’bah was completed, Prophet Abraham invited people to come 
to Mecca in order to perform pilgrimage. As the Qur'an 
mentions, contextually, Mecca was a valley without cultivation, 
nor inhabitants. However, after the discovery of the well of 
Zamzam (following Hagar's frantic search for water for her son 
Ishmael who was dying of thirst), the popularity of Mecca grew. 
An Arab tribe by the name of Jurhum passed by and noticed birds 
in the area which was an indication that there must have been 
water there. This tribe became the first to permanently settle in 
Mecca. 

Prophet Abraham and his son Ishmael were the first people to 
perform the pilgrimage and circumambulate around the House 
of God with the help of Archangel Gabriel. After Prophet 
Abraham’s death in Hebron, Palestine, Prophet Ishmael 
continued his father’s work of inviting people to monotheism 
until he passed away. Ishmael’s death in Mecca meant that he 
was consequently buried right beside the House of God. 

The passing of years brought about a shift in people’s 
mentalities and beliefs; and the people of Mecca diverted from 


3 Qur’an, Surah al-Baqarah (2), verse 127. 
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the course of monotheism. Idol worshipping was introduced to 
the Arabian Peninsula by a man from Mecca by the name of Amr 
ibn Lahi. He was a merchant who used to travel to Syria for 
business. Syria. which was a part of the Roman Empire at the 
time, contained a vast number of idol worshippers, something 
that Amr noticed on his business trips to the region. Amr ibn 
Lahi went to the pagans and asked them what they were 
worshipping. They replied that they worshipped deities from 
whom they asked for all of their needs, such as rain, health, and 
sustenance; and that the deities in turn, responded to them. Amr 
liked the idea, and decided to purchase an idol by the name of 
Hubal and transfer it to Mecca. He invited the Meccans to 
worship the idol with the promise that it would answer all of 
their prayers. He told the Meccans to pray to this idol if they 
needed any assistance. Being able to have a physical, visible, and 
tangible deity right before their eyes attracted the people of 
Mecca to worship the idol. 

Historians and philosophers alike believe that there were 
many reasons why people shifted from worshipping God to 
worshipping idols. The main explanation that is given is that of 
a psychological need - people tend to believe in things that they 
can see before their eyes, just like the pagans in Arabia did when 
they were able to see Hubal, their new “deity.” It is much easier 
for people to believe in things that are tangible, visible, or 
accessible. When average individuals experience the physical 
presence of an object, they will be more inclined to believe in it 
and embrace it. Whereas if the object is invisible, or not easily 
accessible, then it will be harder for people to accept it. 
Therefore, it is difficult for some people to believe in God when 
they are told that they cannot see, approach, or fully comprehend 
Him. 


Monotheism: The Identity of God 15 


The Difference between the Physical and Spiritual 
Approach of Seeing God 


Central to the drive in the belief in the Divinity of Jesus within 
the Christian faith is having visual access to statues, paintings, 
and other depictions of him. This ocular representation of Jesus 
was the work of Saint Paul, who aspired to make Christianity 
more accessible to the masses, as well as to attract the pagans. 
Churches, especially the Catholic ones, are decorated with 
statues, portraits, and illustrations of the divinities in the form of 
Jesus and Mary. A major part of the Catholic tradition is based 
on art depicting Jesus, his disciples, and those who are important 
within the Christian traditions. These visualisations often help 
in bringing the image of God closer to the minds of the believers; 
and it gives the idea that God is neither absent, nor far away. The 
Islamic approach, however, differs from its Christian 
counterpart, as it is based on a spiritual and mental approach. 


- 


AS E 
YE e 


We indeed created man, and We know what his soul 


whispers to him; and We are nearer to him than his jugular 
vein.! 


Through the mental and spiritual growth of a human mind, one 
is able to realize that the vast majority of spiritual entities in this 
universe are invisible. What we are able to see and touch in this 
universe is a fraction of what God has created. Therefore, the 
lack of ability to physically see something, does not negate its 
existence. When we do not see God with our eyes, it does not 
mean that He is absent - it only means that our vision is limited. 


* Qur’an, Surah Qaaf (50), verse 16. 
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However, God has given us great inner vision, allowing us to see 
His signs that lead to Him. In brief, God is Transcendent, yet 
Imminent. 

The reverent ones are able to feel the presence of God in their 
hearts. In the beginning of the Qur’an, God explains that the first 
sign of reverence is the belief in the Unseen: 


ER AU 
| A guidance for the reverent, who believe in the Unseen.” 


Imam Ali provided an eloquent interpretation when he was 
asked by one of his companions, Thalab al-Yamani, whether he 
had seen his Lord. The Imam replied: “How can I worship 
something that I do not see?” When asked how he saw Him, 
Imam Ali replied: 


Ss OA 5545 u ri dll 45,35 Y 

SN] 

| “Eyes do not reach Him with the physical sight, but hearts 
: reach Him with the realities of belief." 


We do not and cannot witness God with our eyes; nevertheless, 
our heart and conscience testify the existence of Him. In fact, the 
inner vision and the ability to use reason to explain His existence 
are far more profound and compelling than that of the physical 
senses; thus, God does not need to present Himself to His 
creatures through an image or a statue. 

The most practical and effective method of communicating 
with God is done by concentration of the heart and enunciation 
of the tongue, as God states in the Qur’an: 


5 Qur'an, Surah al-Baqarah (2), verses 2-3. 
6 Nahj al-Balagha, Sermon 179. 
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SO my el WE 


A £ 


O you who believe! Remember God with frequent 
remembrance, and glorify Him morning and evening.” 


This remembrance requires meditation and reflection. A special 
time should be dedicated to this process where the mind is 
focused, and the heart is connected. In order to reap the benefits, 
one should strive to make this process frequent and do it 
continuously. 


7 Qur’an, Surah al-Ahzaab (33), verses 41-42. 
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Meaning of Monotheism 


e 


SEIS 
Truly, I am God, there is no deity except Me, so worship 
Me (alone).' 


! Qur'an, Surah Taha (20), verse 14. 


In the previous chapter, we established that the concept of 
monotheism forms the quintessence of the Islamic faith. 
Furthermore, we established that God does not need to have 
physical manifestations through images and statues, but rather 
through inner vision and consciousness, we can begin to make a 
deeper and more conscious connection with Him. 

The story of an atheist teacher and his students illustrate this 
concept very well. A first grade teacher was once promoting his 
belief that God does not exist. While pointing out various objects 
in his classroom, the teacher asked his students whether they 
could see these objects or not? The students responded in the 
affirmative. Then, the teacher followed up by asking if they could 
see God. Since his students agreed that they could not see God, 
he concluded that the objects which he pointed out exist, but God 
does not exist. An intelligent student in the class requested to say 
something. He inquired whether his classmates could see the 
teachers brain. Obviously, the students could not see it, so the 
student concluded that the teacher does not have a brain. The 
teacher was dumbfounded by this response. In doing so, this 
student sent a powerful message that just because we cannot see 
a certain thing, it does not mean that it is nonexistent. 

In addition to the belief in God's amorphous nature, the 
concept of God's Unity entails the belief that only God should be 
worshipped, for He does not have any associates or partners. God 
is the only Self-Sufficient being in this entire universe, meaning 
that He is totally free from all needs - be it material or spiritual. 

Prophet Muhammad extended an invitation to the People of 
the Book in Medina for a common word: to worship God and 
only God, and to withdraw from any associates or partners with 
Him. 
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Í 


ESEA A MT Jal js 


N 
i Say: “O People of the Book! Come to a word common 
| between us and you - that we shall worship none except 
| God.” 


The Qur'an states that the negation of the existence of God, or 
taking associates or partners with Him, is an insult to one’s 
intelligence and intellectual integrity. 
ar al 
| Verily God will not forgive that any partner be ascribed 
| unto Him.? 


Muslim scholars differentiate between the words kufr (atheism) 
and shirk (polytheism). Each one has a specific meaning in the 
Qur’an as follows: 
e Kufr. Denying the existence of God, and in some cases, 
taking partners with God. 
e Shirk: Believing in the existence of God, while also 
worshipping other objects alongside God. 


Nee 
| And if you were to ask them: “Who created the heavens 
i and the earth?” they would surely say: “God.” 


The above verse provides a clear example of an act of shirk 
(polytheism, apostasy, and heresy). Although the pagans 
referenced in this verse believed that God created the heavens 


' Qur'an, Surah Ale Imraan (3), verse 64. 
* Qur’an, Surah al-Nisaa (4), verse 48. 
3 Qur'an, Surah Luqmaan (31), verse 25. 
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and earth, nonetheless they also believed that God was 
associated with other powerful entities. This means that they 
believed in His existence, but did not believe in His 
Omnipotence. 


The Real Meaning of “Allahu Akbar” 


¡JláS Se 95 sl je „ST all : SHS SÍ all rouse Jo) JB :J6 
Js !ssu> (PUJI Ale) all ue gi Ja eà IS yo 
hog ol ye „SI aUl 3 JB SJ CAS : do yl 

A companion of Imam al-Sadiq said: “Once (Imam) Abu 
‘Abd Allah asked me: ‘What is the meaning of Allahu 

_ Akbar?’ I replied: “Allah is the greatest of all things.’ The 
Imam further asked: “Were there other things so Allah 
_could be considered the greatest of them?’ I then 
| questioned: ‘What then is the meaning thereof?’ The Imam 


replied: ‘Allah is by far greater. He is beyond all 
| descriptions.’” 4 


God is unlimited; He is beyond space and time, thus He is too 
great to be understood by man. With an average of 15 billion 
cells, our brains - no matter how perfect - are still incapable of 
understanding the reality of God. What we know about God is 
very limited, yet even this limited knowledge about Him amazes 
us. 

Thus, this begs the question: How can something that is 
limited understand an unlimited God? It requires more than 
intelligence to grasp the full understanding of God! It requires 
God’s Grace and Revelation. It has been said that God presented 


4 Usul al-Kafi, vol. 1, pg. 117. 
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His full recognition to Prophet Muhammad, and he in turn 
passed that special knowledge on to his disciple, Imam Ali. 


Cola LÎ YI al aye lo de L 
| O Ali, only me and you are able to truly understand God.’ 


In one of his sermons, the best student of the Prophet of Islam, 
Imam Ali ibn Abi Talib, describes the meaning and details of 
monotheism in a way that no other person can ever explain. 


Among what he said is: 
Sa Lis ob! Ya «als a olal dias Ya aS ds 0355 lo 
dui Seine JS .damgig ad] JUN Ge oda Ya dió 
vice q Er =) A A e A E E 
ys JI ohb Y Jel glee olga 3 ob JS9 «E guas 
¿sá Y GE 383 gee Y 

d 

; The person who assigns to Him (different) conditions does 
not believe in His Oneness, nor does one who likens Him 
grasp His reality. The one who illustrates Him does not 
signify Him. The one who points at Him and imagines Him 
does not mean Him. Everything that is known through 
itself has been created, and everything that exists by virtue 
of other things is the effect (of a cause). He works but not 
with the help of instruments. He fixes measures but not 


¡ with the activity of thinking. He is rich but not by 
acquisition.® 


i 
i 


mente 


5 Al-Manaagib, Ibn Shahr Ashub, vol. 3, pg. 267; Irshaad Al-Quloob, Al- 
Daylami, pg. 209. 
6 Nahj al-Balagha, Sermon 186. 
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Branches of Monotheism 


Monotheism and worshipping God have been meticulously 
defined in the Qur’an, and are explained in the following 
chapters, by way of the five main branches of monotheism (Furu” 
al-Tawheed): 


The Unity of God's Essence (Tawheed al-Dhaat) 

The Unity of God's Attributes (Tawheed al-Sifaat) 

The Unity of God's Deeds (Tahweed al-Af’aal) 

The Unity of Worshipping God (Tawheed al-Ibaadah) 
The Unity and Integrity of God's Guardianship (Tawheed 
al-Walaayah) 


A ee 


Unity of God's Essence (Tawheed 
al-Dhaat) 


Saa ls ji 
RE 13:5 A = 5 
l Say: “He, God, is One, God, the Eternally Sufficient unto 

Himself. He begets not; nor was He begotten. And none is 


»] 


like unto Him. 


' Qur'an, Surah al-Ikhlaas (112), verses 1-4. 


The first dimension of monotheism is the Unity of the Essence of 
God (Tawheed al-Dhaat). To understand the Essence of God, one 
has to review what the essence of a human being is. People are 
composed of a visible physical part - the body, and an invisible 
spiritual part - the soul (ruh). The Qur’an alludes to this fact in 
the following verse: 
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“So when I have proportioned him and breathed into him 
of My soul.”! 


Unlike human beings, God is not composed of a physical and 
spiritual part. Instead, the Essence of God can be explained with 
the concepts of Al-Waahadiyyah and Al-Ahadiyyah. 

Al-Waahadiyyah means that God is Unique. There is nothing 
in this universe that resembles or matches God. While the 
general meaning of ‘waahid’ in Arabic is ‘one,’ waahid does not 
refer to a number when discussing God's Essence. It means that 
there is none like God, hence there is no image or likeness of 
Him; a concept which is foundational in the Qur'an. 
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And none is like unto Him.? 
¿ES i 
There is nothing like unto Him.? 


Scholars argue that it is wrong to say that God is one with the 
vision of one being a numerical adjective. The Divine Unity is 


! Qur'an, Surah al-Hijr (15), verse 29. 
? Qur'an, Surah al-Ikhlaas (112), verse 4. 
3 Qur'an, Surah al-Shura (42), verse 11. 
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ontological (beyond numerical). In Nahj al-Balagha, Imam Ali 
describes God by saying: 


| Nor (is He) counted by numbers.* 


God is not counted by numbers, because number one is followed 
by number two, number two is followed by number three, and so 
on. Numbers stand for multiplicity. Therefore, one cannot use 
one as a number for God, since He is Unmatched and Unique. 

Imagine that there is an entity which fills a certain space, 
leaving no extra space for another entity to join. Similarly, God 
fills the entire space, but even then He is not limited by time, nor 
is He constrained by space, leaving no room for a second deity 
to exist. Therefore, God enjoys numerical integrity (Al-Wahdah 
al-’Adadiyyah). 

In the battle of the Camel, Imam Ali explained the Oneness of 
God to a man as follows: 
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| If someone says “one” regarding God, and intended this 
| numerically, then this is not permissible because He who 
| does not have a second, cannot be counted numerically.? 


Imam Ali further stated: 
Í A person who describes Him, limits Him; one who limits 


y 


Him, numbers Him; and one who numbers Him, denies His 
pre-eternity.® 


3 Nahj al-Balagha, Sermon 186. 
5 Book of Tawheed, Al-Sadooq. pg. 83. 
6 Nahj al-Balagha, Sermon 152. 
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Sermon 65 of Nahj al-Balagha describes the notion of God being 
the First and the Last. Being the First does not contradict Him 
being the Last, since notions of “first” and “last” are temporal 
limitations that apply to creatures, but not to God. 

The different Attributes of God do not entail His multiplicity. 
For instance, the Qur'an uses the terms Elah and Allah to refer to 
God: 


Truly Iam God, there is no deity except Me.’ 


While the expression is different, the essence is the same. Elah is 
the deily, and Allah is God. The general expression is Elah, while 
the specific name is Allah. 

Besides the terms Elah and Allah, there are ninety-nine other 
names which refer to the Attributes of God. They all refer to Him 
as One Entity and One Essence. These names represent His 
Characters and Attributes, not multiple entities. God may 
express Himself through different Attributes, as will be explained 
in the next chapter. 

The second concept of the Unity of God's Essence is Al- 
‘Ahadiyyah. It means that the Essence of God is unstructured, 
unassembled, and simple without any complexity (Dhatuhu 
Basita). God is not made up of various parts that are assembled 
together, as it has been conceived by followers of other religions. 
If God had been structured and composed of several parts, then 
in order for Him to function, each part of Him would be in need 
of the other parts to work in unison. This would make God in 
need, violating the concept of God's Self-Sufficiency. Islam 
asserts that God is free from all forms of needs, including the 


7 Qur'an, Surah Taha (20), verse 14. 
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need of Himself as well. The concept of Al-‘Ahadiyyah is 
mentioned in several verses of the Qur’an, for example: 


T 


| Say, “He, God, is One.”® 

A bss Y Ses 
| And God says: “Do not take up (for yourselves) two deities. 
| Truly He is only one God.”® 


At the time of the birth of Islam, the Jews in Arabia believed in 
two idols named Jibt and Taghut, each of whom had their own 
given tasks. Jibt was the idol associated with sorcery, and Taghut 
was the idol associated with evil-doing. 
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| Have you not seen those who were given a portion of the 
i Book, who believe in Jibt and Taghut, and say about the 


disbelievers: “These are guided more rightly than those 
£ who believe (as to the) way.”!0 


The pagan Arabs believed in these same idols, Jibt and Taghut, 
until the arrival of Islam, when the Qur’an asserted: 


| Truly He is only one God."! 


a 


5 Qur’an, Surah al-Ikhlaas (112), verse 1. 
2 Qur’an, Surah al-Nahl (16), verse 51. 
10 Qur'an, Surah al-Nisaa (4), verse 51. 
1 Qur'an, Surah al-Nahl (16), verse 51. 


Monotheism: The Identity of God 33 


The deities of the pagans were endowed with different tasks, 
such as bestowing rain upon the earth, cultivating agriculture, 
providing sustenance, bestowing health and children, etc. For 
them, it was as if these deities were working together to respond 
to their worshippers. The pagans were shocked to hear the 
Prophet preach that there is only one God who provides for 
everyone without the help of another being. The concept of 
God's Uniqueness was incomprehensible to their simple minds. 
The Qur'an mentions the pagans’ reaction to the Prophet as 
follows: 


SE ekl 156 MR G SST Jas 
| Has he made the gods (only) one God? Truly this is an 
| astounding thing!”!? 


The remnants of paganism endured even after the advent of 
Islam. When God ordained the Muslims to perform Hajj, the new 
Arab converts to Islam were hesitant to march between the 
mountains of Safa and Marwa because idols were previously 
placed on them. Before the arrival of Islam in Mecca, the Arabs 
had brought two idols, supposedly male and female, which they 
erected on Mounts Safa and Marwa. They marched between 
them and bowed before them. 
To address the Muslim’s hesitation, the Qur’an says: 
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12 Qur'an, Surah Saad (38), verse 5. 
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| Truly Safa and Marwa are among the rites of God; so 
whosoever performs the Hajj to the House, or makes the 
Umrah, there is no blame on them in marching between 
| them. And whosoever volunteers good, then surely God is 
| All-Thankful, All-Knowing.!3 


The Qur'an asserts that although these mountains are made of 
rocks, they are among the signs or symbols of God - regardless 
of whether they were once defiled by idols or not. 

Monotheism opposes the concept of dualism, or the 
coexistence of deities as it compromises the integrity of God. 
Contrary to the concept of dualism, the Qur'an speaks about the 
concepts of God’s Uniqueness and the Integrity of His Essence. 
For example, chapter 112 states that God does not have any rival 
nor a match; He is Unique and Unparalleled. It is also apparent 
that the last verse of this same chapter refers to the concept of 
God’s Uniqueness (Al-Waahadiyyah), whereas the first verse 
refers to the concept of the Unity of His Essence (Al-Ahadiyyah). 


13 Qur'an, Surah al-Baqarah (2), verse 158. 


Unity of God's Attributes (Tawheed 
al-Sifaat) 
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‚, He is God, other than Whom there is no deity, the 

Sovereign, the Holy, the (Giver of) Peace, the Faithful, the 
: Protector, the Mighty, the Compeller, the Proud. Glory be 
to Him above the partners they ascribe (with Him). He is 
| God, the Creator, the Maker, the Fashioner; to Him belong 
: the Most Beautiful Names. Whatsoever is in the heavens 
, and the earth glorifies Him; and He is the All-Mighty, the 
: All-Wise.! 


! Qur’an, Surah al-Hashr (59), verses 23-24. 


The second dimension of monotheism is the Unity of God's 
Attributes or Characteristics (Tawheed al-Sifaat) God's 
Attributes are exactly His Essence, because His Attributes and 
His Essence are inseparable. God is Omniscient, Omnipotent, 
Infinite, and Omnipresent which means that His possession of 
these qualities is in perpetuum. He permanently and eternally 
possesses these Attributes. His Knowledge, Power, Limitlessness, 
and Presence are not in addition to His Essence. In fact, they are 
the core of His Essence. 

In the third century of the Islamic Calendar (Hijri), a group of 
Islamic philosophers known as Al-Karamiyyah, believed that the 
Characteristics of God were created after His Essence. Other 
Islamic schools of thought refuted this claim, asserting that the 
Essence of God is His Character, and His Character is His 
Essence. 


ola! ye Slt Sl) ne lia)! 
| God's Attributes are His Essence, and His Essence are His 
| Attributes. 


God is the only self-subsisting entity and the only Sovereign 
Power in this entire universe. All abilities rely on God, but God's 
Abilities are reliant on none. His existence is Absolute, while 
everything else's existence is conditional upon Him. He is the 
Creator of everything, but nothing created Him. 


The Verse of the Throne 


The “Verse of the Throne” called “Ayat al-Kursi” from the second 
chapter “The Cow” speaks about monotheism and the Attributes 
and Wonders of God. This verse has been depicted as the “Jewel 
of the Qur'an.” It consists of fifty words, and every word is a 
blessing. Prophet Muhammad advised Imam Ali to recite the 
“Verse of the Throne” as a means to seek refuge from every 


1 
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malice. A narration mentions that if a person recites “Ayat al- 
Kursi” once, then God will assign an angel to safeguard him. If 
someone recites it twice, then God will assign two angels for 
safeguarding. If an individual recites it thrice, then God Himself 
will watch over them. This verse 255 of Surah al-Baqarah is as 


follows: 


SUSAN Y ab 


| God, there is no deity except Him, the Ever-Living, the Self- 
| Subsisting. 


The verse describes that God is the only entity in this universe 
that is Self-Sustained, while the entire universe depends on God 
for its sustenance. 
z Y; ón ads Y 
¡ Neither slumber overtakes Him nor sleep. 


While man needs to sleep and rest to be able to function properly, 
God is always awake and attentive. 


EN aly og ttl gu od 
| To Him belongs whatsoever is in the heavens and 
; whatsoever is on the earth. 


He is the Lord of everything in existence, from the heavens to 
the earth, and all things belong to Him alone. 


al Í Bee, ¿ás ei Ib ye 
Who is there who may intercede with Him except by His 
1 permission? 


The right of intercession only belongs to Him, and absolutely no 
one else can intercede unless He allows it. 
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| He knows that which is before them and that which is 
| behind them. 


When it comes to the future, man’s knowledge is very limited. 
Man can spend time making the best plans, yet only God knows 
what will actually transpire, for He is Omniscient. 


En Verde de sch Opt Y5 
And they encompass nothing of His Knowledge, except 
what He wills. 


Only God has knowledge of the Unseen and decides who He 
shares His Knowledge with. 


alg Syl AS fez) 
His Throne embraces the heavens and the earth. 


Some interpreters refer to the “Kursi” as the Pedestal that 
encompasses the heavens and the earth, and the Throne (Arsh) 
as encompassing the Pedestal. It is a metaphor of God's 
Sovereignty and Authority. 


AR] Rage sin 385 Y; 
| Protecting them tires Him not, and He is the Exalted, the 
| Magnificent. 


While humans can get exhausted by performing their duties, 
because of their limited capabilities, God’s role as the Creator and 
the Controller never exhausts Him. He is All-Powerful and 
Omnipotent, and His Power encompasses everything in the 
entire universe. 
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The Difference between God's Attributes and Man's 
Attributes 


1 
i And He is Dominant over His servants.! 


The inability to comprehend one’s surroundings is a feature that 
every human being is born with when they come into this world. 
Slowly, and with the passing of time, a person will start to grasp 
one’s surroundings and acquire the knowledge which will aid in 
one’s development and survival within this world. Everything 
that human beings possess or know, was not innately within 
them when they were born, thus all that they have acquired from 
birth, could very well be lost as they age. On the other hand, 
God’s Knowledge has always been innately within Him and does 
not ever fluctuate. He is All-Knowing, and His Knowledge is 
Eternal, and He oversees the creation of all objects in this 
universe. 

When it comes to God's Beneficence and people's generosity, 
there is a clear distinction as well - human beings are not 
generous from the first day of their existence. In stark contrast, 
God was and always is All-Generous. His Generosity and 
Kindness are a part of His Essence which are inseparable and 
indivisible. Every Attribute of God is embedded within His 
Essence. 

The lack of power is another feature of every human being. 
The difference between God's Power and man's power can be 
understood in three brief points: 

1. God is Self-Powered. His Power is Self-Generated and 

has always existed since the beginning of time; it neither 


! Qur'an, Surah al-An’aam (6), verse 18. 
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fluctuates, nor comes from an external source. Man's 
power on the other hand, is from God and dependent 
solely upon God. Therefore, one must constantly seek 
help and power from God. The following is a phrase of 
remembrance (dhikr) that has been attributed to the 
Prophet who used to recite it on a regular basis: 


a! Ne 
| “There is no power, nor strength except in God, the Lofty, 
| the Great.” 


Man can become arrogant once he possesses some power, 
forgetting that ultimately all power only belongs to Almighty 
God. The Qur'an quotes Pharaoh, who used to tell his subjugates 
the following: 


Then he said: “I am your lord, the most high.”? 


Only when Pharaoh was drowning in the sea did he accept that 
the Lord who Moses had told him about was in fact the true Lord. 
However, it was too late for him to assert his belief, when he 
knew that his death had approached. 
2. God is Self-Sufficient. He does not need anyone or 
anything, but everyone and everything else needs Him. 
A a 
| O mankind! You are needful of God; and He is the Self- 
Sufficient, the Praised.? 


2 Qur'an, Surah al-Naaziat (79), verse 24. 
3 Qur’an, Surah Faatir (35), verse 15. 
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According to Imam Ali, the more powerful a person becomes, the 
more one needs God. 

3. God is the only Sovereign and the absolute 
Independent Power in the entire universe. He does not 
depend on anyone or anything, while everyone and 
everything else depends on Him. 
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Say: “Who is it in Whose Hand lies the dominion of 
everything, who protects but is not protected against, if 


you know?”* 
The Most Important Attributes of God 


Omniscience 


Itis not correct to state that there was a point in time when God's 
Knowledge was limited about a certain issue, and then He 
became knowledgeable about that. God's Knowledge has always 
been a part of Him and it does not fluctuate. He knew about us 
before we even came into existence. Our parents, who were the 
vessels for our arrival into this world and were instrumental in 
our conception, only came to know about us when we were 
conceived, but not before that. However, God knew about the 
details of our characteristics, our souls, deeds, achievements, 
failures, successes, and all of our secrets, before we even entered 
into this world. 


* Qur'an, Surah al-Mominoon (23), verse 88. 
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And with Flim are the keys of the Unseen. None knows 
|! them but He; and He knows what is on the land and in the 
sea; no leaf falls but He knows it, nor any seed in the dark 


recesses of the earth, nor anything moist or dry, but that it 
is (all) in a clear Book.’ 


Omnipotence 


God is All-Powerful and Omnipotent. His Power and Authority 
were not bestowed upon Him at any time, as He has always been 
Powerful and Sovereign. He is Eternal and His Power never 
diminishes, nor fluctuates. 

Unlike monarchs and leaders (who are powerful one day, but 
powerless the next), God is eternally Able and Powerful. 

God describes Himself as Able (Qaadir): 


| Indeed We are Able.’ 
He also describes Himself as Irresistible (Qahaar): 


AS 


| And He is the One, the Irresistible.’ 


5 Qur'an, Surah al-An'aam (6), verse 59. 
é Qur'an, Surah al-Ma’arij (70), verse 40. 
7 Qur'an, Surah al-Ra'd (13), verse 16. 
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| No conditions defy God, and He cannot be stripped of 
anything. 


It is irrefutable that humans may one day be irresistible and 
conquering (Qaahir), while another day their power may 
diminish, which will then result in being conquered and defeated 
(Maqhur). Take the example of a dictator from the Middle East. 
The citizens of his country, including his most trusted ministers 
feared looking at him, let alone have the courage to talk to him. 
It was the norm that people would bow their heads when they 
conversed with him, and they would be expected to address him 
as “my master.” His own family members could not look him in 
the eyes due to his savagery and brutality. That same dictator 
was captured from a hole, where he had been hiding without any 
helper or defender. In his final days, he was defenseless and 
humiliated, and had no recourse to any loyalty which was 
outwardly displayed to him during his tyrannical reign. Unlike 
such dictators, God is eternally Powerful and the Ultimate 
Conqueror. Nothing can resist His Power and Will. 


- 


Us 355 ¿Al 555 
| And He is Dominant over His servants.® 


Omnipresence 


Another attribute of God is His Omnipresence. God has a strong 
and absolute presence everywhere. 


8 Qur'an, Surah al-An’aam (6), verse 18. 
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ES 
| And He is with you wherever you are.’ 


So wherever you turn, there is the Face of er 


No matter where a person goes, God is present there without any 
limitations or restrictions. According to Islamic beliefs, Prophet 
Jesus is seen as being fully human, not as divine. As with every 
human being, Jesus’ mortality means that he is limited. Ifhe were 
to be present in one place, then he cannot simultaneously be 
present in another place. Even though his message can reach far 
and wide, he himself is still confined within space and time, 
whereas God is neither confined nor restricted by anything at all. 

A question may arise for some people that if God is 
Omnipresent, then why is it that Muslims are obliged to visit 
Mecca for the pilgrimage? Why not call upon God in one's own 
home? 

Muslims travel this great distance not only to find God in 
Mecca, but also because God has invited believers to visit His 
House in Mecca during the pilgrimage season to gather in a 
universal convention, to experience a special spiritual feeling, to 


solidify their unity, and to enjoy numerous other benefits. 
est Sater So % ot 
oa alk ETA 
That they may witness benefits for themselves.!! 


Going on pilgrimage to Mecca, circumambulating around His 
House, and performing other rites, enhances our understanding 


2 Qur'an, Surah al-Hadeed (57), verse 4. 
10 Qur'an, Surah al-Baqarah (2), verse 115. 
11 Qur’an, Surah al-Hajj (22), verse 28. 
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of God, while concurrently refreshes our spirits, enabling us to 
find our purpose in life and focus on it. Nonetheless, God being 
Omnipresent allows His servants to understand and connect 
with Him wherever they are, without necessarily going to His 
House if they cannot afford it. Furthermore, Prophet Muhammad 
directed his community to attend the Friday prayers for those 
who could not afford the pilgrimage, by saying: “The Friday 
prayers is the pilgrimage of the poor.” 


S ra 2 VE, Ais - ÓN; 
| And God is All-Hearing, Al-Knowing.!? 


Although God is Omnipresent, Imminent, All-Hearing, and All- 
Seeing, many people argue that they do not feel His presence in 
their lives. People’s inability to feel God’s presence in their lives 
is hindered by many elements - amongst them are sins. The sins 
that human beings perform take them away from God. This is 
beautifully mentioned in a supplication by Imam Zain al- 
Abedeen, who taught it to a companion by the name of Abu 


Hamza al-Thumali: 
Los Sloe) 64555 Y lo ¿e Codd y el 


| You are not veiled from Your creatures, but the creatures 
| are veiled from you through their sins. 


Sins that human beings commit have the ability to intercept 
human relations with God. The more people are attached to 
lower life and materialism, the more they will be pushed away 
from a spiritual relationship with God. Sins damage the human 
spiritual faculty and take away the feeling of the presence of God 
from one’s heart. When a person's ability to free oneself from the 
shackles of bondage to one’s lower desires are incapacitated by 


12 Our’an, Surah al-Bagarah (2), verse 256. 
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sins, one is then unable to enjoy the sweetness of God's Grace. 
Nevertheless, the forgiveness of God is always available for the 
sinners, and He constantly reaches out for His servants through 
His Love and Mercy. 
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Say: “O My servants who have been prodigal to the 
detriment of their own soul! Do not despair of God's 
Mercy. Truly God forgives all sins. Truly He is the All- 
Forgiving, the All-Merciful.”13 


Infinity 

Human life is finite. The day we are born, we are propelled into 
a forward and consistent motion towards the end of our lives; it 
is something we have no control over. We live our lives in 
between the day we are born, and the day we will die. In stark 


contrast to us, God has no date of birth nor a date of death, and 
since He was not created, He has no beginning nor any end. 


e ION Bey P ASES is 
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He is the First, and the Last, and the Outward, and the 
| Inward.!* 


EAN Y aint 
God, there is no god but He, the Ever-Living, the Self- 
| Subsisting.!* 


13 Qur'an, Surah al-Zumar (39), verse 53. 
14 Qur'an, Surah al-Hadeed (57), verse 3. 
15 Qur'an, Surah al-Baqarah (2), verse 255. 
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How is it Possible that God was not Created? 

God was not created, and He is simply beyond any kind of 
comparison with other creations. One cannot compare the 
creation of humankind with that of God. To further illustrate this 
idea, we need to examine the three types of existence within 
Islamic philosophical thinking: 

1. Impossible Existence (Mumtani’ul Wujood) - This is 
a type of existence that cannot exist. An example of this 
is the Existence of Contradiction (Ijtimu'l Nagidayn). Two 
things which contradict one another cannot be at the 
same place at the exact same time. For instance, one 
cannot say that something is black and white at the same 
time. It is either black or white. 

2. Possible or Transient Existence (Mumkin’ul 
Wujood) - A clear example of this existence are human 
beings. Mumkin means either something can happen or il 
cannot take place. God could have created me, or He 
could have not created me - and this applies to all other 
creatures as well. Therefore, everything and everyone in 
this universe is considered to be transient. 

3. Essential or Absolute Existence (Wajib’ul Wujood) - 
The only one example of this existence is God. He was 
not created, and He has no beginning, nor any 
end. Unlike human beings, God is an Essential Existence. 
He is the source, and the cause of every creation in this 
entire universe. Wajib’ul Wujood also means that He is 
Self-Subsisting and does not need a creator, nor a 
sustainer; and because of this nature, He does not possess 
any matter. He is the only one in the universe that does 
not possess an embodiment. 

Why do people have difficulty understanding that God is 
Wajib'ul Wujood - that He has no parents, no creator, no 
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beginning, no end - and why do they keep repeating the question 
of who created God? The human mind is preoccupied by the idea 
that everything has a beginning and a creator, as this is what 
people witness all around them. Animals, plants, people, 
machines, instruments, and everything else that is Mumkin’ul 
Wujood has a beginning, an end, and a creator. This is why it is 
important to understand the previously explained concept of Al- 
Waahadiyyah in God's Essence. He is unlike any other thing in 
the universe - in not having been created, and not having a 
beginning or an end - and that is the Uniqueness of His Essence 
(see Surah al-Shura (42), verse 11; and Surah al-Ikhlaas (112), 
verse 4). 

Everything in this universe is bounded and limited by time 
and space, except God. God is Limitless and Boundless; He is 
Eternal and Infinite. Every event in this universe is finite and 
restricted by time, therefore as time passes by, the event reaches 
its expiry. Philosophers argue that the limitation of all existence 
is associated with its oblivion (sub zul doje s5254! Bagia), 
meaning that ‘everything that exists has a limit and a term.’ This 
term and limitation are equated with an expiration and 
requirement that it must come to an end („WI past) at some point 
in time. 

The Qur'an reminds us that the limitation and restriction of 
any existence has a correlation with it eventually becoming void, 
and the vanishing of that entity: 


BE abl Lis les iás sie lo 


| That which is with you willcome to an end, but that which 


| is with God will subsist.!® 


16 Qur'an, Surah al-Nahl (16), verse 96. 
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Everything that people possess will one day vanish - be it power, 
leadership, position, wealth, or property, to name a few. 
However, that which is with God will always continue, and it 
will have no term, nor limit. Surely it will never vanish. This is 
the contrast between what human beings possess and what God 
possesses, for God is Eternal. All events and phenomena in this 
universe have to vanish because of their own restrictions and 
limitations. 


| a DS AE 2) sé az 
| And the sun runs to a dwelling place of its own. That is the 


i decree of the All-Mighty, the All-Knowing.!” 


In this solar system, which has been estimated to be five billion 
years old, is there anything greater than the sun? Even the sun 
will cease to exist one day. It is in constant motion towards its 
final destination which is eternal termination. The entire 
universe will follow suit once the sun is terminated. All of these 
events will take place because of their limitations in time. 


ST 

| When the sun is enfolded, and when the stars fade away.!8 
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That is because God, He is the Truth, and whatsoever they 


E15) 


call upon other than Him is false, and God is the Exalted, 
| the Great.!? 
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17 Qur'an, Surah Yascen (36), verse 38. 
18 Qur'an, Surah al-Takweer (81), verses 1-2. 
19 Qur'an, Surah Luqmaan (31), verse 30. 
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While everything else in this universe will vanish, God is the 
only Truth and only Reality which will never disappear. 


5 MÍO sis $ 
| All things will perish, except His Face.?% 


PSY JA e ode y $ 
All that is upon the earth will pass away.?' And there will 


remain the Face of your Lord, Possessor of Majesty and 
Bounty.?? 


No matter how much materialistic and non-materialistic 
possessions a person may accumulate during one's life span, 
eventually it will all evanesce. No matter how hard one works, 
there is an expiration date for what one produces. The previous 
verse gives a beautiful message that if someone works for God, 
then the benefit of that work will stay with him forever. On the 
contrary, if a person works for oneself, then the value of that 
work will dissipate. Let us all learn how to work for God, and 
invest in our relationship with Him through monotheism, in 
order that we achieve success in this life and in the afterlife. As 
a common saying states: 


Whatever is dedicated to God will flourish. 


20 Qur'an, Surah al-Qasas (28), verse 88. 
21 Qur'an, Surah al-Rahmaan (55), verse 26. 
22 Our’an, Surah al-Rahmaan (55), verse 27. 
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Unity of God's Deeds (Tawheed al- 
Af'aal) 


| God is the Creator of all things, and He is a Guardian over 


| all things.! 


! Qur’an, Surah al-Zumar (39), verse 62. 


The Unity of Deeds (Tawheed al-Af aal) entails that every action 
and motion in this universe is solely attributed to God, and that 
He is solely behind their occurrence. The main source of power, 
energy, influence, and motion in this universe is undoubtedly 
God. He is the Sole Influencer (a! 52 ¿9Ul lin 3 19H! 3341). 

As the Primary Source, all actions in this universe take place 
with the permission of God; all other sources are secondary and 
are inoperable without the permission of the Almighty. He is the 
only entity that is Self-Subsisting and Absolutely Independent. 
Undoubtedly, nothing sustains Him, rather, He sustains 
everything in existence. 

To better understand the concept of the Unity of Deeds, the 
principle of “cause and effect” (Usletig asi!) must be understood. A 
prime illustration of this concept is the creation of the sun: God 
created the sun as He wanted to bestow light and heat upon His 
other creations. Therefore, the sun is the cause, while the light 
and the heat from it are its effects. To further illustrate this point, 
let us look at the example of fire. God created fire, which is the 
cause, and its effect is the heat. The entire universe is based on 
this principle of “cause and effect.” God, who creates the cause, 
creates the effects of it as well (4 ¿6% ¿cl del! 35 sul). 

Human beings often deem themselves to be independent. 
However, no one can be totally independent when a person 
depends on external factors such as food, drink, shelter, clothing, 
health, social life, education, etc., for one’s survival. Ultimately, 
we and everything else in this universe are completely 
dependent on God, and all of the blessings that He bestows upon 
us. The Qur’an beautifully sums up this notion: 
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| O mankind! You are needful of God; while He is the Self- 
Sufficient, the Praised.! 


s 


The Prophet used to often recite the below phrase: 


Ste LR as > - ARER Ta te A - 
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There is no power, nor strength except in God, the Lofty, 
the Great. 


A created being does not have any power or authority other than 
what the Creator bestows upon it. One cannot claim to have 
innate power, guidance, or salvation except that which God has 
bestowed upon him. God is the source of all power, guidance, 
and salvation, for all creatures. 


~- 
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| Each do We aid - both these and those - with the gift of 
| your Lord; and the gift of your Lord is not confined.? 


Agents of God 

God does not associate Himself with any partners, and His 
Efficacy knows none other than Him. However, He does have 
agents who execute His Commands. Even though He does not 
require any help in creating and sustaining the universe and 
everything within it, He uses spiritual agents, such as angels, to 
execute His Affairs. Furthermore, God's agents may come in the 
form of both human and material agents. By way of illustration, 


! Qur’an, Surah Faatir (35), verse 15. 
2 Qur’an, Surah al-Isra (17), verse 20. 
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a doctor cannot cure a patient without the help of God, for 
doctors are completely dependent on God. It is solely with the 
permission and will of God that a doctor is able to cure patients. 

A common question that is asked is that if God is the only 
entity that bestows power and strength, then why do angels 
execute His affairs? In the Qur’an it says: 


Ga o 
_ And by those (angels) that govern affairs.3 
Aé E JE ge Bak Ó 


No word does a person utter without a ready watcher 
beside them." 


The executors of God's will are the angels. They watch over all 
of creation and report directly to God. Furthermore, every single 
action we perform will be shown to us on the Day of Judgment 
through these angels. 

Assuredly, God is Omnipotent, thus He did not create the 
angels to help Him, rather He created them to emphasize and 
reinforce the aforementioned principle of “cause and effect.” 
Although God is capable of providing for and taking care of the 
entire universe directly Himself, it comes through means and 
intermediaries. 

Angels have been commissioned by God to govern the affairs 
of the universe. However, it must be understood that their 


management is not done by their own power and will, but that 
of God. 


3 Qur'an, Surah al-Naaziat (79), verse 5. 
1 Qur'an, Surah Qaaf (50), verse 18. 
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| Then He (God) mounted the Throne.* 


Metaphorically, God sits on His Throne, thus the absolute 
management of the universe only belongs to Him, and all of the 
angels execute God's will with His permission. 


S5 slo PUE 585 ecd PE a 
God is the Creator of all things, and He is the Guardian 


| over all things. 


God is the Creator, the Manager, and the Director of every single 
thing in this universe - no matter how small or big - and to Him 


belongs all power. 
N Sp Sales A 
Unto Him belong the keys of the heavens and the earth.’ 


The above verses assert that God, without any partner or aid, is 
the Commander of the entire universe. Thus, He is the only 
entity who can help us when we need help. He is the only 
Sovereign Power in this universe, and all other powers and 
beings in this universe are subservient to Him, and cannot 
function without His permission. Every power is derived from 
and generated by Him. 


Is God Responsible for Man’s Bad Behaviors? 

We have established that God is the Generator of every motion 
in this universe, be it good or bad. However, this does not mean 
that He consents to evil acts or any kind of injustice. Although 


3 Qur'an, Surah al-A’raaf (7), verse 54. 
® Qur'an, Surah al-Zumar (39), verse 62. 
7 Qur`an, Surah al-Shura (42), verse 12. 
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oppressive acts like murder, rape, physical abuse, and all other 
types of aggression can only be generated through power and 
energy provided by God to mankind, they are not consented, nor 
condoned by God; for God does not excuse injustice for 
humankind. 

To simplify this concept, one may use the example of a father 
who provides provision for his family. While some members of 
his family will make good use of the money that he gives to them, 
others may misuse it. Although the father is the source of the 
financial aid, he does not agree to the mishandling of his money. 
Likewise, God provides man with free will, freedom of choice, 
and guidance to know what is right and wrong, but does not 
interfere in their daily decisions. Rather God holds people 
accountable for the decisions they make. If man insists on 
violating His rules and does not seek repentance, then surely he 
will be held accountable for his misdeeds. If God were to dictate 
or control everyone's actions, then there would be no merit for 
anyone, nor any value or need for free will. 

One must understand that while God has given man free will, 
the way a person uses it is one’s own choice, and God must not 
be blamed for the negative results that people's poor choices may 
bring about. The free will that God bestows on a person is meant 
to be used to build oneself and the society, not to become a source 
of destruction. Some people use their free will to heed God’s call 
and help their societies, while others choose to go down the path 
of destruction. 
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2 


Eu A AR ET ey at AS 


I : LO: > 

| Whosoever works righteousness, it is for one’s own soul. 
i And whosoever commits evil, it is to the detriment thereof. 
| It is not for your Lord to wrong His servants.’ 


Be it physical or spiritual, God asserts that every action which is 
taken, will have a reaction. If a person uses one's free will to 
commit an evil deed, then it will be to one's own detriment. 
However, if an individual uses one's free will to walk down the 
path of obedience and surrender to God, then that person will be 
the benefactor of those good acts both in this world and in the 
hereafter. It is those people who will enjoy the internal peace and 
satisfaction. 

Imam Ali once said: “I have never done any goodness to any 
person in my life.” The listeners were somewhat bewildered, as 
the Imam had dedicated his entire life to doing good to others. 
He then eloquently referred to the Qur’anic verse: 

& 
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| If you are virtuous, then you are virtuous for the sake of 


öl 


| 


your own souls.? 
Does God Have a Role in Preventing Evil? 
nad ió QU ated o Gs Ó 
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8 Qur'an, Surah Fussilat (41), verse 46. 
2 Qur’an, Surah al-Isra (17), verse 7. 
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| Truly We created man from a drop of mixed fluid that We 
| may test him, and We endowed him with hearing, seeing. 
| Truly We guided him upon the way, be he grateful or 
| ungrateful.!0 


When God created man, He intended guidance and salvation for 
them. As such, He continuously provides people with every 
physical and spiritual venue to attain guidance. Mankind is 
shown the right path by God, and He gives them the tools to 
distinguish it from the wrong path. He further invites and 
encourages man to follow the right way and avoid the wrong 
ones. However, it is a man’s own choice as to which path he 
wants to follow. One might ask why God does not force everyone 
to go down the right path. In response, it is incumbent to 
recognise that coercion is against God's will, for He does not 
want anyone to follow the right path through force; rather He 
wants people to do so through conviction, understanding, and 
love. This is the only way to enjoy the sweetness of faith and 
nearness to God. 

One of the most basic fundamentals of Islamic faith is the 
concept of non-coercion, which has been mentioned in the 
second chapter of the Qur'an. 


> 


i gas Ý 


There is no coercion in religion.?! 


The inseparability of love and faith means that the former plays 
a pivotal role in embracing one’s faith. When it comes to 
practicing religion, neither force, nor intimidation and fear can 
ensure the continuity of one’s practice; it is love that makes a 
person follow the religious teachings. An individual has to love 


10 Qur'an, Surah al-Insaan (76), verses 2-3. 
11 Qur’an, Surah al-Baqarah (2), verse 256. 
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the acts of worship such as prayers, fasting, and almsgiving, in 
order to enjoy their fruits. Religion should be followed with love, 
for it is only through love that we can remain true to our 
convictions. The concept of hijab serves as an example of love. 
What makes one group of Muslim women observe the hijab, 
while others do not? It is only the conviction and appreciation of 
an individual belief that makes the hijab worthy. Otherwise, if 
hijab is forced upon a woman, then not only will she not enjoy 
observing it, she will furthermore see it as a burden and defy it. 
One should love the hijab, then she will observe and defend it. 
Some people ask the following: “If God is the source of every 
power and action in this universe, and He is all Merciful, then 
why is there so much injustice? Why does poverty exist? Why 
do pandemics happen? Why do wars break out?” The Qur'an 
emphasises that evil actions and injustices on the earth are 
people's own doings, and that God never intends mischief or 


oppression against His people. 
A TIA EA EA 


dai Le call ar 
| Corruption has appeared on land and sea because of that 
| which men's hands have earned, that He may let them taste 
| some of that which they have done, that haply they might 


| return.!? 


God will never impose His will upon us. He has given us free 
will, so we may use it responsibly for our own salvation. The 
Qur’anic principle mentioned above of “no coercion in matters 
of faith” means that God wants the best of His creations - human 
beings - to willfully believe and embrace His directives and 


12 Qur'an, Surah al-Room (30), verse 41. 
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execute them so that they may stay true to their conviction. 
However, it must be stressed that He does not abandon anyone 
because they have free will, or if they make a poor choice. God 
is always present and available to help; and He intervenes as He 
wills to save, protect, and guide His servants. 

When it comes to free will, it must be noted that human 
beings are the only creation of God who have this free will. It is 
what distinguishes human beings from animals, who do not 
possess free will and , therefore, do not bear responsibilities for 
their actions. Human beings, on the other hand, will be held 
accountable for their actions, since they have the free will to 
commit different actions. A person is free to choose whatever 
path to follow. This is why some people drift away from faith 
despite them being born into practicing families. In the same 
way, there are people who choose to come to Islam despite them 
being born in non-Muslim families. If God had not given human 
beings free will, and instead He was responsible for the actions 
that they commit, then there would be no reason for testing 
humanity in this lifetime. 

Ash’arites (Coercionists), argue against the free will of human 
beings; for them, it is God who engineers and directs a person's 
choice and actions. However, one must understand that there is 
a fine line between God guiding people, and Him controlling 
them. 


La A U 


: Truly We guided him upon the way, be he grateful or 
| ungrateful.!3 


13 Qur'an, Surah al-Insaan (76), verse 3. 


64 Unity of God's Deeds (Tawheed al-Af aal) 


es AAA We AR SY a TE ae NE: 

seal] ALA D Dd) GL; e (ES DAS PA be rl 

Did We not make for him two eyes, and a tongue, and two 
¡ lips, and guide him upon the two ways?! 


God's guidance is synonymous with His help, not His control. 
Coercionists believe that God controls everything that a person 
does. For example, if someone commits an evil deed, then it is 
because God determined for this person to commit such a 
wrongdoing. This would mean that eternal damnation is already 
decided for people because God chose that for them. However, 
the Qur’an clearly states otherwise: 


Sas Bal zu VAS 


| “Truly God commands not indecency. Do you say of God 


sf 


| that which you know not?”!5 


God is Just, and never goes against His own law. 

According to Coercionists, God created two types of people: 
those who do good (as per God’s coercion) so that they can be 
taken to heaven, and those who do evil (as per God’s coercion) 
so that they can be taken to hell. This is not compatible with 
God's Justice and Mercy. 

God has sent messengers, scriptures, and books for mankind 
so that man may use free will to be guided by them, and so that 
no one on the Day of Judgment can claim that they were not 


informed. 


14 Qur'an, Surah al-Balad (90), verses 8-10. 
15 Qur`an, Surah al-A'raaf (7), verse 28. 
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E o ne 
i - 
| So that mankind might have no argument against God after 
į} the messengers.'® 


God sent many reminders to awaken man's conscience, so that 
man may make the right decisions and follow His Path. Man's 
free will is an incentive for him. It shows him that the more he 
does good, the more he will be rewarded. God says in the Qur'an: 


O pe GY OW SS J ol 
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And that man shall have nothing but that for which he 

endeavored, and that his endeavoring shall be seen, 

whereupon he will be rewarded for it with the fullest 
í reward.!? 
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The Guardianship and Protection of God encompasses all of His 
beings - regardless of whether they believe in Him or not. One 
might ask how it is possible that God bestows His Mercy and 
Blessings upon those who do not follow Him? God is the Lord of 
the entire universe, not merely the Lord of an elite group of 
humans. For Him, all creatures are His people and dependents, 
and He must sustain and provide for them all - regardless of 
whether they believe in Him or not. In this life, each individual 
will receive their portion of provision and help from God, 
whereas in the hereafter, those who followed God’s Path will be 
rewarded by Him. 


16 Qur’an, Surah al-Nisaa (4), verse 165. 
17 Qur’an, Surah al-Najm (53), verses 39-41. 
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De Je le, Es BY ess A call ® el 155 Es 
| For the secure passage of the Quraysh, their secure passage 

in the journey of winter and of summer; so let them 
| worship the Lord of this House, Who relieved them of 
| hunger, and made them safe from fear.'? 


Despite the idol worshipping of the Quraysh, God still provided 
them with their basic necessities. 

When it comes to God's Guidance however, He can bestow it 
upon whomever He wills. It must be noted that there are two 
stages of guidance: 

1. General guidance that God bestows upon each and every 
one of His creations, as He mentions in the Qur'an: 


TE Ls Úl 


Truly We guided him upon the way, be he grateful or 


| ungrateful.!? 


(Sm 2 is ie $ ¿Está eae 
| He said: “Our Lord is He Who gives everything its creation, 
| then guides [it].”20 
2. Special guidance that God bestows only upon those people 
who are willing to follow His Path. 


18 Qur’an, Surah Quraysh (106), verses 1-4. 
1? Our’an, Surah al-Insaan (76), verse 3. 
20 Qur'an, Surah Taha (20), verse 50. 


Monotheism: The Identity of God 67 


es 585 es si “a3; EES] ell 
| And those who accept guidance, He increases them in 
| guidance, and grants them their reverence.?! 


>” 


And God increases in guidance those who are rightly 
guided.?? 


God's Guidance is integral to the survival of everything in and 
out of the universe. Our relationship with God resembles an 
infant's relationship with one's parents; oftentimes, we do not 
recognize the connection we have with God, but His Guidance is 
always with us. An infant may not realize that his mother is 
always guarding him against danger; similarly, those who do not 
believe in God do not realize that He is the One who is providing 
and protecting them so they can carry out their responsibilities. 


lado e adas 
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| Were God to take mankind to task for that which ne A 
earned, He would not leave a single creature upon it (the 
surface of the earth). But He grants them reprieve until a 
term appointed. And when their term comes, truly God 

| sees His servants.?? 


2! Qur'an, Surah Muhammad (47), verse 17. 
22 Qur'an, Surah Maryam (19), verse 76. 
23 Qur’an, Surah Faatir (35), verse 45. 
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God mentions in the Qur’an that He has “prescribed Mercy for 
Himself."*4 He promised to provide guidance, provision, and 
protection to all of His creatures - indiscriminately. Everyone, 
regardless of their failures, deserves to be given a second, third, 
or fourth chance, and so on. God’s policy is not to punish people 
immediately for their sins and wrongdoings; rather He gives 
them time and respite to go back to Him and seek forgiveness for 
their shortcomings. 

There is an interesting story about a famous champion 
wrestler who came to the arena one day for his event. Before the 
start of the match, some of his fans were telling him to ask God 
for help against his powerful opponent, but he strongly refused. 
His hubris saw him proclaim: “No power in this universe, 
including God, will be able to defeat me.” In his mind, he was 
well-prepared to defeat his opponent. He had won many 
championships before, so he believed that there was no reason 
to ask for God's help, as he could handle it by himself. In the first 
round of his match, he was able to overcome his opponent, but 
later on his opponent knocked him down, and he sustained 
serious injuries to the brain; he was immediately transferred toa 
hospital. He was visited several times in the hospital by his fans, 
but as time went on, people started to forget about him, and he 
was abandoned. When he eventually died, he was alone in the 
hospital. It is interesting to note that the person who stood in the 
ring with so much arrogance that he started to defy God, was the 
same person who then laid down paralyzed on a hospital bed, not 
even able to move a muscle. 


22 Qur'an, Surah al-An’aam (6), verse 54. 
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ns ars 
Say: “Who is it who will protect you from God if He desires 
evil for you or desires mercy for you?” They will find no 
| protector or helper for themselves apart from God.2 


a 


Having all of the world's wealth and strength does not make a 
person self-sufficient. Only God is Self Sufficient, and every 
single thing depends on Him. 

The consequences of man's deeds - whether good or bad, right 
or wrong - are not limited to this life only. Everyone will 
continue to see the results of one's actions in the hereafter as 
well. Man will be shown all the choices he made - positive and 
negative; and on the Day of Judgment, these choices will decide 
one’s ultimate fate. 


año abi Leas pal 5 
ı And [for] every man We have fastened his omen upon his 


| neck. 


Prophet Muhammad taught that if one wishes to know whether 
he would have eternal blessings or eternal damnation in the 
afterlife, then he should analyze how he is spending life in this 
world. 


Lawl ois 3 pro LS jgid pl 
| You will be resurrected the way that you lived in this life. 


Prophet Muhammad taught that if one leads a life of honesty, 
piety, and righteousness, then one does not need to worry about 


25 Qur'an, Surah al-Ahzaab (33), verse 17. 
26 Qur'an, Surah al-Isra (17), verse 13. 
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failure in the hereafter. However, if one chooses to lead a life of 
sins and transgressions, then there will be dire consequences. 


Ea có EN 
| Indeed, man shall be a testimony against himself.2” 


God has gifted man with inner-conscience and reason to enable 
him to realize what is right and what is wrong. 


Ga dl eai 


| And I swear by the self-accusing soul.?8 


5 


This inner-conscience is God's Mercy towards His people, for He 
does not want man to suffer eternal damnation. Free will takes 
man to a higher level of moral integrity. Spiritual perfection 
would imminently be out of reach without free will, since there 
would not be any struggle in life. Struggle is necessary to reach 
the summit of perfection; and a lack of struggle will result in a 
lack of destination. When there is no pain, there will definitely 
be no gain - be it in worldly affairs or spiritual ones. God outlines 
this in the Qur’an: 


ES B55 EA 
| O mankind! Truly you are laboring towards your Lord 
i laboriously, and shall meet Him!?? 


The stance of the school of the Prophet and his progeny on the 
issue of coercion and free will has been affirmed by the sayings 
of Imam Jafar al-Sadiq: 


27 Qur'an, Surah al-Qiyaamah (75), verse 14. 
28 Our’an, Surah al-Qiyaamah (75), verse 2. 
29 Qur’an, Surah al-Inshigaaq (84), verse 6. 
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| “There is neither absolute force, nor absolute free will. 
| Rather, a matter between the two.”30 


No absolute coercion, nor an absolute free will exists when it 
comes to our lives. It must be understood that free will does not 
mean having complete freedom. There are certain things which 
God has already chosen for us, such as: our parents, our date and 
place of birth, our time and place of death, our ethnicity, etc. 
However, it is not these factors that determine our fate. 


ola! dus; \ tals Spall NG 5 > Sd a yeast Gy 
Truly mankind is in loss, except those who believe, and 
perform righteous deeds.?! 


Man’s belief and actions determine our fate and make the final 
decision for us in the afterlife. 


30 Bihaar al-Anwaar, Al-Majlisi, vol. 75, pg. 354. 
31 Qur'an, Surah al-Asr (103), verses 2-3. 


Unity of Worshipping God 
(Tawheed al-Ibaadah) 
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| They were not commanded but to worship God, devoting 
religion entirely to Him, as upright (hanif), and to establish 


the prayer, and to give the alms - that is the upright 
religion.! 


! Qur'an, Surah al-Bayyinah (98), verse 5. 


The fourth dimension of monotheism is Tawheed al-Ibaadah, the 
Unity of the Worshipping of God. This is the most important 
dimension of monotheism. God states in the Qur’an: 


And We sent no messenger before you except that We 


revealed to him: “Verily, there is no god but I; so worship 
Mer! 


The only entity in this universe that is worthy of being 
worshipped is God. To worship anything besides God, or 
alongside God, is an act of blasphemy. A devout man should 
dedicate his entire life to God, as Prophet Abraham said: 
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| Say: “Truly my prayer and my sacrifice, my living and my 
| dying are all for God, Lord of the worlds.” 


>> IE o_É 2 Be = A - 5 
“He has no partner. This I am commanded, and I am the 
first of those who submit.”? 


Prophet Abraham serves as a paradigm of absolute dedication to 
God. The essence of this kind of dedication is the quality of 
earnestness (ikhlaas). Sincerity and dedication to God should be 
one's ultimate goal in all aspects of life - be it in praying, giving 
charity, working hard in school, or being a good person. 


! Qur'an, Surah al-Anbiya (21), verse 25. 
2 Qur'an, Surah al-An'aam (6), verse 162. 
3 Qur'an, Surah al-An'aam (6), verse 163. 
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Like Prophet Abraham, Prophet Joseph was also exceptionally 
dedicated to God. He is described in the Qur'an as being chosen 
by God: 

AA boke ¿e 14) 


I 
| Truly he was among Our chosen servants.’ 


Even in the most critical moments in his life, Prophet Joseph 
never let his heart get attached to anything other than God. This 
is the highest level of servitude, earnestness, and dedication to 


the Almighty God. 


What Constitutes an Act of Worship? 


The true nature of worship has been a topic of intense discussion 
among Muslim theologians for a very long time. Some consider 
visiting a grave as an act of worship, while others believe that to 
ask a dead wali for help, bow down to a person as a sign of 
respect, and to kiss an object out of reverence are acts of 
blasphemy. Even touching the wall of the Ka’bah for blessings is 
an act of blasphemy for some. 

The School of the Ahlulbayt states that there is a fine line 
between an act of worship and an act of reverence. Not every act 
of reverence is necessarily an act of worship. The School of the 
Ahlulbayt emphasises the rational and intellectual approach in 
understanding religion; meaning that faith follows intellect. 
Every narration is examined through reason, while much 
importance is given to juristic reasoning (ijtihaad). Scholars 
spend many years studying to reach the level of juristic 
reasoning, and depend on reason and intelligence to extract 
Islamic rulings from the Qur’an and the Sunnah, the primary 


Sources. 


1 Qur'an, Surah Yusuf (12), verse 24. 


Monotheism: The Identity of God 77 


The bowing of a student before one's teacher as a sign of 
respect, the kissing of a parent's hand, or the kissing of a loved 
one’s grave are not acts of real worship. One could excessively 
admire and love another being and even verbally state to 
“worship” him or her, yet still it is religiously not considered an 
act of real worship, nor does it mean that the individual is 
drifting away from the course of monotheism. On the other hand, 
if one follows another person or an object, believing that it is a 
source of spiritual guidance independent from God, then that act 
is considered to be worship. Therefore, one has to be very 
attentive and careful when discussing the nuances of the aspects 
of monotheism. What does the Qur’an say about this? 

If we look at chapter 36 of the Qur'an, we see the word 
ibaadah being used there. It must be noted that the word ibaadah 
there does not mean worshipping. In Arabic literature, it is 
common to use the word ibaadah to show obedience, love, or 
respect towards someone or something. 


need) es Volt a5 er aga oii 
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Did I not enjoin upon you, O Children of Adam that you 
not worship [obey] Satan - truly he is a manifest enemy 


_ unto you and that you worship Me? This is a straight path. 


In the above verse, the word ta’bodo (which is a derivative of 
ibaadah) is used to warn people against obeying Satan, and how 
they must not worship him. The Qur'an illustrates that obeying 
Satan is equal to worshipping him. 


3 Qur'an, Surah Yaseen (36), verses 60-61. 
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Three Definitions of Worship 


Regarding the use of the word ibaadah, scholars have come up 
with three different definitions to help explain the true meaning 
of it. These three definitions are studied nowadays to distinguish 
between worship and acts of love and respect. 

1. The first definition of ibaadah is a form of verbal and 
physical submission to someone or something with the belief in 
its divinity. For example, if one goes to a tree and verbally or 
physically bows before that tree, and at the same time believes in 
the divinity of that said tree, then this is a form of blasphemy. 

If one submits oneself to someone or something without 
believing in the divinity of that said person or thing, then this is 
not considered to be an act of worship, but may be an act of love 
and respect. If one claims that someone is a servant of a Prophet 
or an Imam and addresses him as a master, but does not believe 
that he carries any Lordship in any form or shape, then this is 
not an act of blasphemy. 

The Qur’an mentions a story of Prophet Abraham with his 
uncle: 


- 
Pl 
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| And when Abraham said unto his father, Azar: “Do you 


| take idols for gods? Truly I see you and your people in 


{ manifest error.”® 


In Arabic literature, it is customary to address one’s teacher or 
nurturer as a father. In this verse, Prophet Abraham is speaking 
to his uncle, Azar, and accuses him and his community of 
committing blasphemy, because they took the idols as their lords 


¢ Qur'an, Surah al-An'aam (6), verse 74. 
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and bowed down before them believing in their divinity. The 
Qur'an also explains in the chapter of Mary: 


Be DS e o o E 
And they have taken apart from God (false) deities that 
| they might be a strength for them.’ 


The polytheists did not take idols to worship with the intention 
to respect them, but rather with the intention to believe in their 
divinity and supernatural powers. 

Demonstrating reverence for a statute or a certain item is 
considered an act of ibaadah, or blasphemy, only if that 
reverence is accompanied by the belief in the divinity of that 
statue or item. However, if that reverence is not accompanied by 
the belief in the divinity of that statue or item, then it is not an 
act of blasphemy. 

The Qur'an speaks about the polytheists in the previous verse 
and how they asked their idols for glory and power. In this case, 
the worshipping of the idols by the polytheists was an act of 
blasphemy, as they took their idols as their lords and begged 
them to grant them glory and power. 

However, it is completely acceptable to ask a Prophet or an 
Imam for any kind of lawful help and intercession. This is not 
considered an act of blasphemy because there is no belief in the 
lordship or divinity of the Prophet or Imam. 

2. The second definition of ibaadah is to submit oneself to 
a person or an object with the belief that the said person or object 
has full control independently from God. This is an act of 
blasphemy, because it is only God who has full control over us. 


7 Qur'an, Surah Maryam (19), verse 81. 


80 Unity of Worshipping God (Tawheed al-Ibaadah) 


oe ll E call 24555 ya Hl WE 


| O mankind! Worship your Lord Who created you, and 
| those who were before you.’ 
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God it is Who created you, then nourished you, then He 


| will cause you to die, then He will give you life.’ 


These two verses from the Qur'an emphasize the full control that 
only God has over us, in all aspects of our lives. To give this 
authority to someone or something else besides God is an act of 
blasphemy. However, to ask a Prophet or an Imam for help while 
acknowledging the fact that they do not have full control over 
our lives, but that they act as intercessors between us and God, 
and can only fulfill our requests with God's permission, is not an 
act of blasphemy at all. 

3. The third definition of ibaadah is to submit oneself to a 
person or an object believing that the said person or object is self- 
sufficient and self-subsisting. This is an act of blasphemy. No one 
in this universe is self-sufficient or self subsisting except for God; 
everything else in existence depends on Him. 


ANN abi 
| God, there is no deity but He, the Ever-Living, the Self- 
Subsisting.!® 


While everything and everyone depends on God, this theory is 
not reciprocal, for God is independent of anything or anyone. 


$ Qur'an, Surah al-Baqarah (2), verse 21. 
2 Qur’an, Surah al-Room (30), verse 40. 
10 Our’an, Surah al-Baqarah (2), verse 255. 


Monotheism: The Identity of God 31 


Going to the Prophet or the Imams to seek their intercession is 
not an act of blasphemy because neither of them are self- 
sufficient or self-subsisting. They are the gateways to God. In 
Christian theology, Jesus is described as the Lord, while in 
Islamic theology, the Prophets and the Imams are described as a 
way to the Lord. 

It must be noted that although both Christians and Muslims 
believe that Jesus performed miracles, they both differ greatly in 
how the miracles were performed. Christians believe that Jesus 
performed miracles because he is the Lord, Muslims believe that 
Jesus performed miracles because God provided him with the 
ability to do so. (further elaborated in Chapter 8) 


Reverence versus Worship 


Not every act of respect and love equates to worshipping. We 
have established that loving the Prophets or the Imams, and 
asking them for intercession, does not equate to worshipping 
them; one must only worship God. Prophets and Imams 
represent the path to God. 


O you who believe! Have God-consciousness, and be 
among the truthful ones.!! 


The Prophets and Imams help us in getting closer to God because 
they lived their lives as honest and truthful individuals. 
Therefore, visiting their shrines and paying respect to them are 
not acts of blasphemy, rather they are acts that bring us closer to 
God. a 

There is a difference between the linguistic meaning of 
worshipping and the spiritual one. Arabic dictionaries such as 


11 Qur’an, Surah al-Tawbah (9), verse 119. 
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Lisan al-Arab (by Ibn Manzur), Al-Qamous (by Firouzabadi), and 
Al-Mufradat (by Al-Raghib al-Isfahani) use three words to 
describe worship: submission, humility, and obedience. But even 
these three terms do not necessarily equate to spiritually 
worshiping someone or something. For example, we may submit 
and humble ourselves before our elders, but this does not mean 
that we are worshipping them. Another example is obedience in 
the military. The soldiers of an army salute or bow down to the 
commanders to express submission and obedience, but this is not 
in the sense of worshipping them. 

Bowing to someone or something is considered an act of 
worship if it is done with the belief in the divinity of that said 
person or object, and thinking that they can independently 
answer prayers, grant wishes, or have full control over our lives. 
This being said, there are no intelligent Muslims who seek help 
from Prophet Muhammad or his progeny with the belief in their 
divinity. Believers seek help from them knowing that they are 
servants of God, depend entirely on God, and can only fulfill any 
requests by the permission of God. They go to them knowing; 
that they were sent as a mercy from God to mankind. 

“Grave worshipper” is a term invented by a cult that accuses 
others of blasphemy for seeking help from the Prophet when 
visiting his grave in Medina. This cult does not have its claim 
backed by the Qur'an. The Prophet himself used to visit the 
graves to pay tribute to the deceased, pray for them, and seek 
forgiveness on their behalf. It must be noted that no one in their 
right mind, would spend a lump sum of money to go to Mecca or 
Medina just to worship the graves there! Unfortunately, not 
using one's intellect leads to intolerance, ignorance, and name- 
calling. 
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| Thereupon the angels prostrated, all of them together, 
| except Iblis. He refused to be with those who prostrated.!? 


When God created Prophet Adam, He commanded all of the 
angels to prostrate before him and they did, except for Satan 
(Iblis). The prostration of the angels before Adam was not an act 
of heresy, rather it was an act of obedience towards God because 
the angels did what God commanded them to do. Everyone 
prostrated down, except for Satan who argued: 


aÀ ERA ae 
ge ye al; ab ce 
[God] said: “What prevented you from prostrating when I 


commanded you?” [Satan] said: “I am better than him. You 
created me from fire, while You created him from clay.” 


It was Satan's arrogance, which was the first sin in this universe 
that caused his demotion and expulsion from heaven. 
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[God] said: “Get down from it! It is not for you to be 


| arrogant here. So go forth! You are surely among those 
| who are disgraced.”!* 


12 Qur'an, Surah al-Hijr (15), verses 30-31. 
13 Qur'an, Surah al-A’raaf (7), verse 12. 
14 Qur'an, Surah al-A'raaf (7), verse 13. 
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Another example of people prostrating to another person is that 
of Prophet Jacob and his family, when they were reunited with 
Prophet Joseph after forty years of separation. 
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| And he raised his parents upon the throne, and they [all] 
fell down in prostration towards him. And he said: “O my 
father! This is the fulfillment of my vision of before; my 


| Lord has made it come true.”!* 


When Prophet Joseph was finally reunited with his family, they 
fell down into prostration in front of him, something which 
Joseph had seen in a dream before and had mentioned to his 
father, Jacob. 


Jah lh ia ss te le e 


| “O my father, truly I have seen (in a dream) eleven stars, 
| and the sun and the moon. I saw them prostrating to me.”!6 


Was this an act of blasphemy on behalf of Jacob to prostrate 
before his son Joseph? As a Prophet, Jacob had full understanding 
about the meaning of blasphemy. He threw himself down into 
prostration in front of his son out of love, not because he believed 
that his son was divine. 

A third example of people prostrating before a person or an 
object without the intention of worshipping them, is the act of 
standing behind the station of Abraham (Magaam Ibrahim) in the 


15 Qur’an, Surah Yusuf (12), verse 100. 
16 Qur'an, Surah Yusuf (12), verse 4. 
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Sacred Mosque (Masjid al-Haraam) of Mecca to offer a prayer as 
part of the pilgrimage rites. God mentions this in the Qur'an: 


Ju posó adiós 
| And take the station of Abraham as a place of prayer.!” 


Praying behind the station of Abraham is a gesture of 
acknowledgement and appreciation for the sacrifices that were 
made by him. This act does not constitute worshipping him. 
Likewise, bowing and prostrating in front of the Ka’bah does not 
mean that someone is worshipping it in any way whatsoever. 

Another example of an act of respect is that which is shown 
to the Black Stone (Hajr al-Aswad), a revered object by the 
Muslims. It is believed that an angel standing next to it watches 
over the pilgrims who are performing circumambulation around 
the House of God. Those who touch and kiss the Black Stone are 
not doing so with the intention of worshipping it, but rather to 
show their respect and love, and to follow the tradition of 
Prophet Muhammad. With the same token, kissing the Qur'an 
and touching a mausoleum or shrine of a vicegerent of God for 
blessing is not an act of blasphemy, but rather an act of respect, 
admiration, obedience, and seeking nearness to God. 

It is ironic that some believe in the virtue of touching the 
Black Stone, but consider it a sin to touch the grave of Prophet 
Muhammad! 


17 Qur'an, Surah al-Baqarah (2), verse 125. 
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Do not prostrate to the sun, nor to the moon. Prostrate to 
God, Who created them, if it is He Whom you worship.'8 


According to Islamic scholars, there is a distinction between 
bowing or prostrating in front of someone or an object while 
holding belief in the divinity of the said person or thing (which 
is an act of blasphemy), or not holding this belief. They argue 
that while prostrating oneself before a person or an object, even 
if one does not believe in the divinity of that person or object, 
this is not a recommended act because it might bring about 
suspicion for some people, even though it is not considered an 
act of blasphemy. Therefore, since prostration is a symbol of 
worship, it should only be dedicated to God, and no one or 
nothing else. 

It should be noted that every act of blasphemy is considered 
to be prohibited, but not every prohibited act is necessarily 
considered to be an act of blasphemy. 


Sl abl ES ab SL SN; 
| And the places of worship are for God; so do not call upon 
| another alongside God.'? 


There is a lot of discussion among scholars concerning the true 
meaning of the above verse. One group of scholars interpret this 
verse as the Qur’an stating that the act of prostration in front of 
a person or thing is a prohibited act, and that it is something 


18 Qur'an, Surah Fussilat (41), verse 37. 
19 Qur'an, Surah al-Jinn (72), verse 18. 
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which is only dedicated for God and should not be performed in 
front of anyone or anything else. 

Another group of scholars put forth the argument that the 
verse is not stating that prostrating in front of a person or thing 
is an act of prohibition, but rather prostrating in front ofa person 
or thing becomes a prohibited action if it is done with the 
intention of believing in the divinity of the said person or thing. 
They interpret this verse as the Qur’an stating that if one 
worships God, then they should prostrate before Him, but if one 
prostrates before a person or thing without believing in their 
divinity, then it is not considered an act of blasphemy, nor is it a 
prohibited act. 

However, both groups of scholars agree that to prostrate 
oneself before a person or thing, regardless of the belief in their 
divinity or not, is not recommended and better to avoid. To bow 
one’s head as a sign of respect to others is acceptable, but to 
prostrate to anything else is not. The majority of scholars in the 
School of Ahlulbayt believe that to prostrate oneself before 
anyone or anything other than God is to be avoided. 


pid Sqm O pied Gey be 
It is not befitting for a human being to prostrate to another 
human being. 


Some might question this belief and give the example of the 
previously mentioned prostration of Prophet Jacob before 
Prophet Joseph, but it should be noted that such an act was 
permissible at that time. With the arrival of Islam, any such act 
of prostration towards any person or thing became discouraged. 

Scholars go one step further in asserting that a believer's 
worshipping gestures should be absolutely and completely 
dedicated to God only. Thus, they suggest it is recommended that 
when someone is praying in a room which has a statue or a 
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portrait of someone, that statue or portrait should be covered or 
removed so that one’s focus is solely dedicated to God. 


The Difference between Acts of Worship and 


Obedience 

Islamic scholars further distinguish between acts of worship and 
acts of obedience: not every act of obedience is considered an act 
of worship. Some actions are considered to be worship, while 
others are merely acts of obedience that bring us closer to God. 
Prayer, fasting, alms giving, etc., are acts of worship (ibaadah). 
They should only be dedicated to God with the intention of 
seeking nearness to Him. Every act of worship requires the 
intention of dedication to God (either by one’s mouth or heart). 
Other actions, such as helping a blind person cross the road, 
feeding the poor, or being dutiful and respectful towards one’s 
parents are acts of obedience (taa’ah) and are immensely 
rewarded by God. 


Visiting Holy Shrines 
Visiting the shrines of the Prophet and his Household is popular 
among the Muslim community, especially the followers of the 
Ahlulbayt. There are numerous traditions by the Prophet and 
Imams which emphasize the great virtue and reward of such 
visitations (ziyaarah). 

It is reported that the Prophet said: 


glis 189 Gop b9 Y) Co > OH 
| Whoever performs the pilgrimage (to Mecca) and does not 
| visit [my grave in Medina] has done a disservice to me.?0 


20 Bihaar al-Anwaar, Al-Majlisi, vol. 96, pg. 373. 


Monotheism: The Identity of God 89 


deláll pgs duds CuS 151} GUT yo 
| Whoever comes to visit me [my grave in Medina], I will be 
their intercessor on the Day of Judgment.?! 


The least one can say about such visits to the holy shrines is that 
it is a clear example of revering the symbols of God. 


SA 6585 TE ER 55 
| And whosoever magnifies the symbols of God, truly that 
| comes from the reverence of the hearts.?? 


It is also a major source of inspiration and spiritual 
empowerment and refinement. The permissibility of building 
such sacred shrines is also mentioned in the Holy Qur'an. 


eee: Le dió 


“Surely we shall build a place of worship over [their 
graves].”23 


Some Muslims may raise the question why the followers of the 
Ahlulbayt take an extraordinary interest in visiting the shrine of 
Imam Hussain in Karbala, Iraq. Visiting the shrine of Imam 
Hussain is considered to be one of the most important acts of 
spiritual refinement, and therefore an act of seeking nearness to 
God. Visitors who flock to the shrine of Imam Hussain do not do 
so with the intention of worshipping him beside God, rather they 
go with the intention of paying tribute to an Imam who sacrificed 
his life and the lives of his family and companions for the sake of 
God, and to save the religion of Islam. In addition, visitors go to 
the shrine to demonstrate their love and loyalty for the Prophet 


21 Bihaar al-Anwaar, vol. 97, pg. 142. 
22 Qur'an, Surah al-Hajj (22), verse 32. 
23 Our’an, Surah al-Kahf (18), verse 21. 
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and his family. Imam Hussain stood for universal justice, thus he 
became an iconic example for all freedom fighters and justice 
seekers around the world to take lessons from and follow. 
Millions of souls aspire to march towards his grave and salute 
him every year. Visiting Imam Hussain’s shrine with the 
intention to seek his intercession is an absolute act of 
monotheism. 
Imam al-Sadiq states: 
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If God intends goodness for His servant, then He will cast 
t into their heart the love of Hussain and the love of visiting 
| him (his grave); and if God intends evil for someone, then 


' He will cast into their heart the hatred of Hussain and the 
hatred of his visitation.24 


Do not Call Apart from God 


There are verses in the Qur’an which warn the polytheists about 
worshiping anything or anyone else besides God. How do we 
understand them? 


Ed op Y DAS YG atl ond Ge PY 
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| And do not call upon, apart from God, that which neither 


| benefits you, nor harms you. For if you do so, then surely 
! you will be among the wrongdoers.?5 


24 Jami’ Ahadith al-Shi'a, Burujerdi, vol. 12, pg. 384. 
25 Qur'an, Surah Yunus (10), verse 106. 


Monotheism: The Identity of God 91 


- 3 > z 


z 
TAANE MEA A, ow 


O A e o ne y BN y DIES al; 
Oyras 
And those whom you call upon apart from Him can neither 

| help you, nor can they help themselves.?® 
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| And as for those upon whom you call apart from Him, they 
| do not possess so much as the husk of a date seed.?? 


If one looks closely, then one will realize that all these verses 
speak about calling upon idols without God’s permission (Min 
dunillah). Calling upon individuals and objects besides God with 
the belief in their divinity and without the permission of God is 
an act of apostasy, but calling upon the Prophet and the Imams 
with the belief in their status as the servants of God and with His 
permission (Bi idhnillah) is an act of monotheism. These two 
terms will be discussed further in chapter 8. 


26 Qur`an, Surah al-A'raaf (7), verse 197. 
27 Qur’an, Surah Faatir (35), verse 13. 
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The Unity and Integrity of God's 
Guardianship (Tawheed al- 
Wilaayah) 
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| God is the Protector of those who believe. He brings them 
| out of the darkness into the light.’ 


! Qur'an, Surah al-Baqarah (2), verse 257. 


The fifth branch of monotheism is Tawheed al-Wilaayah, the 
Unity and Integrity of the Guardianship of God. This concept 
stresses that God is the Absolute Sovereign in the entire 
universe. He is in charge of all affairs. This branch can be divided 
into the Legislative Guardianship (al-Wilaayah al-Tashri’yyah) 
and the Administrative Guardianship (al-Wilaayah al- 
Takwiniyyah). Both branches are under the Supervision and 
Sovereignty of God. 


The Guardianship of Legislation (al-Wilaayah al- 
Tashri'yyah) 
The Guardianship of Legislation regulates the life of all creation 
and has three sub-branches: 

1. The right of ruling and judgment (al-haakimiyyah): 
God is the only entity who has the right to rule and judge, as He 
mentions in the Qur'an: 


dE! 
' Judgment belongs to none except God alone.! 


If the right to rule solely belongs to God, then one might ask 
about the legitimacy of the rule of others, be it religious leaders 
or secular ones. According to scholars, if such leaders have been 
legally and democratically elected by their people, then their 
rulings are Islamically legitimate. Such rulers should keep in 
mind that they have been entrusted by their people to uphold 
justice. Although such a type of government may not necessarily 
be Islamic, it could be compatible with moral values and people's 
aspirations. 

2. The right of obedience (al-itaa’ah): God is the only 
entity who has the right to be obeyed. Obedience to God is 


! Qur'an, Surah Yusuf (12), verse 40. 
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achieved through obeying His chosen Apostle and the righteous 
Imams, who have been referred to in the Qur’an as “those in 
authority among you:” 


lo you who believe! Obey God and obey the Messenger and 
_ those in authority among you.” 


. abl Al nas Spa)! abe y 
| Whosoever obeys the Messenger obeys God.? 


One might ask, what then of God's right of obedience contradicts 
with obedience towards a leader of a society, be it Islamic or 
secular? The general answer to this question is that no obedience 
should be given to any person if it means disobedience to God. 
However, if a human ruling does not conflict with that of God's 
rulings, then it would be acceptable to obey it. A person can be 
in complete obedience towards God and still be a good and law- 
abiding citizen. Islam stresses upon the importance of the 
participation of people in the affairs of their societies. If one does 
not agree with the unethical policies of the country that one 
resides in, then the solution to this is not an isolation or 
withdrawal from public life. Fighting corruption and dictatorship 
necessitates political activism and engagement in the political 
process to achieve reforms. 

3. The right of law-making: God is the only entity who has 
the right to legislate, because He is the only One who is always 
Omniscient, Wise, and Just. He neither discriminates against 


? Qur'an, Surah al-Nisaa (4), verse 59. 
3 Qur'an, Surah al-Nisaa (4), verse 80. 
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people, nor does He exercise oppression, nepotism, or favoritism. 
Furthermore, God states: 
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“O son of Adam! God did not create mankind to be of 
benefit to Him, but for mankind to benefit from Him.”4 


The Guardianship of Administration of the Universe 
(al-Wilaayah al-Takwiniyyah) 

The second branch of the Unity of God’s Guardianship is the 
Integrity of God in matters of the creation and administration of 
the universe (al-Wilaayah al-Takwiniyyah). Under this concept, 
two important Qur’anic terms, al-Mudabiriyyah and al- 
Rububiyyah, are studied. The following Qur’anic verses refer to 
this concept: 


a RER aay 23 zí pog 
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And Who created everything, then measured it out with 
| due measure.? 


05345 555 all sis Gls call BM ag; ea gs 
Glorify the name of your Lord, the Most High, Who created 
| then fashioned, Who measured out then guided. 


¿y LESS ya Je 
| [Pharaoh] said: “So who is the Lord of you two, O Moses?”? 


t Sharh Nahj al-Balagha, Ibn Abi al-Hadid, vol. 20, pg. 319. 
3 Qur'an, Surah al-Furgaan (25), verse 2. 

6 Qur’an, Surah al-A'laa (87), verses 1-3. 

7 Qur’an, Surah Taha (20), verse 49. 
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| He said: “Our Lord is He Who gives everything its creation, 
| then guides [it]."® 


If we analyze the descriptions of God in the Qur’an, we will 
notice that the Qur’an lays special emphasis on the word “Al- 
Rabb” which is derived from the word “Tarbiyyah,” meaning ‘to 
follow up on something,’ and the word “Rububiyyah,” meaning 
‘cherishing and sustaining.’ The concept of “Tarbiyyah” as it 
relates to God, is very important in monotheism, because God is 
not only the Creator, but He is also the Cherisher and the 
Sustainer. 

God is Omnipresent, and is always attentive when it comes to 
all of His creation. He is All-Hearing and All-Seeing. Therefore, 
the Qur’an emphasizes on God's role, not only as a Creator, but 
also as the One who tends to the needs of His creations in this 
life. On the Day of Judgment, unlike the courts on Earth that 
often take a long time to process cases, God will not grow tired 
of tending to the fate of billions of people in a matter of no time. 


ds WEI; O pAb AS plo a) 
| Truly We created everything according to a measure. And 
| Our Command is naught but one, like the blinking of an 


| eye.? 


During the pre-Islamic times in the Arabian Peninsula, some of 
the pagans accepted God as the Creator, but not as the Legislator. 


ë Qur'an, Surah Taha (20), verse 50. 
2 Qur'an, Surah al-Qamar (54), verses 49-50. 
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If you were to ask them: “Who created the heavens and the 


earth, and made the sun and the moon subservient?” They 
would surely say: “God.” How then, are they deluded?!" 


The type of polytheism which existed in the Arabian Peninsula 
was the belief that although God was the Creator, He was not an 
Administrator. They worshipped other objects, because they 
believed that God could not administer the entire universe’s 
affairs on His own, so instead He gave that responsibility to the 
celestial objects. Their disbelief in the Unity and Integrity of God 
stemmed from their belief that He was not in charge. 

God's Characteristics as the Provider and Nurturer negate 
such a belief. Before the pagan Arabs, the people of Prophet 
Abraham in Mesopotamia subscribed to this incomplete notion 
of God as well. Although they believed in God as a Creator, they 
worshipped the sun and the moon as the administrators of the 
affairs of the universe. Thus, Prophet Abraham decided to 
challenge his people's views on lordship. The Qur'an beautifully 
depicts how he did this as follows: 


e 
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Then when he saw the sun rising, he said: “This is my Lord! 


This is greater!” But when it set, he said: “O my people! 
Truly I reject whatever you associate with God.'! 


10 Our’an, Surah al-Ankaboot (29), verse 61. 
1 Qur'an, Surah al-An'aam (6). verse 78. 
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Prophet Abraham warned his people that they were worshiping 
the wrong objects. He explained to them that the object of their 
worship, which was only available during the day for a short 
period of time, cannot possibly be in charge of the affairs of the 
universe; thus he advised them to turn to the One True God by 
saying the following words: 


- 
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Truly, as a hanif(upright one following pure monotheism), 


I have turned my face towards Him Who created the 
| heavens and the earth, and I am not of the idolaters.”!? 


The reason why God is in charge, and not something or someone 
else, is because it is only Him who enjoys unique Attributes such 
as being Self-Subsisting, All-Aware, Ever-Present, and Tentative 
at all times. 

Abraham and his son, Ishmael, introduced monotheism to the 
Arabs of Mecca. However, as time passed, people began to drift 
away from pure monotheism and began to worship idols, as 
described earlier in this book. It seems that polytheism crept into 
Mecca through an Arab merchant who had traveled to Syria. He 
brought an idol by the name of Hubal and placed it on the top of 
the Ka’bah, and asked people to worship it. Gradually, the people 
of Mecca began to call upon Hubal for help, thinking that it was 
in charge of the affairs of the universe. During the Battle of Badr 
against the Prophet of Islam, the Meccans called upon Hubal for 
victory against the Muslims. 

The same notion of seeking help from idols existed with 
earlier communities as well. It is believed that between the time 


12 Qur'an, Surah al-An'aam (6), verse 79. 


Monotheism: The Identity of God 101 


of Prophet Adam and Prophet Noah, there were five pious people 
by the name of Wadd, Suwaa’, Yaghuth, Ya’ooq, and Nasr. When 
they died, people erected statues of them and started to worship 
them. Their names are mentioned in the Qur'an: 
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| And they devised a mighty plot, saying, “Do not leave your 
_ gods; do not leave Wadd or Suwaa’; or Yaghuth; Ya’ooq; or 

Nasr.” !3 


People petitioned them for help and provision. 


eier - 
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“We do not worship them except so that they may bring us 

| nearer to God.”!* 


It might come across the mind of the reader that Muslims too, 
when calling upon the Prophet or the Imams for help, may 
emulate the practices of the polytheists in calling upon their idols 
for help. However, unlike the idolaters, who believed in the 
divinity and independence of their idols, Muslims who seek help 
and guidance from the Prophet and Imams do not believe in their 
divinity, nor do they believe that they are independent entities 
from God. The upcoming chapter will delve into this topic in 
further detail. 


13 Qur'an, Surah Nuh (71), verses 22-23. 
14 Qur'an, Surah al-Zumar (39), verse 3. 
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The Integrity of the Administration of the Universe 
(Tawheed al-Mudabiriyyah) 


One of the descriptions of God in the Qur’an is the Administrator 
of the universe (Al-Mudabbir). God does not only create, but He 
administers all of the affairs as well. 
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| God it is Who raised the heavens without AA that you 
| see, then established Himself above the Throne; and He 
: made the sun and the moon subservient, each running for 
a term appointed. He directs the affair, expounds the signs, 
: so that you may be certain of the meeting with your Lord.!* 


As the Guardian of the Administration of the universe, God is 
the Creator, Sustainer, Nurturer, and, most importantly, the 
Administrator of everything in existence. 
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| There is no intercessor except by His permission.'® 


Nothing can intercede for anything else in this universe except 
with His permission. In this particular verse, “shafa’a” does not 
refer to the intercession in the hereafter, rather it is the 
intercession of the administration and management of this 
universe. In other words, it means that God does not need any 
aid in managing the affairs of this universe. He is the only source 
of power for everything which exists. 


15 Qur'an, Surah al-Ra'd (13), verse 2. 
16 Qur’an, Surah Yunus (10), verse 3. 
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As discussed earlier, everything in this universe is based on 
the principle of cause and effect. God is the cause of every action 
in the universe. He created the means to produce an effect from 
every natural force. Likewise, His vicegerents and scriptures are 
means that He sent down to invite His creations towards His one 
True Path. None of these means would be able to create any 
effect without God's permission. 
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The effect of any cause in this universe depends completely 
| on God's permission. 


When the Qur’an describes God, it lays emphasis on God as the 
Administrator as well. 


2G ái vi 
| Truly to Him belongs the creation and the command.!” 


It is erroneous to assume that God is only the Creator and not 
the Administrator, or vice versa. In chapter 55 of the Qur’an, 
Surah al-Rahmaan, the following verse has been repeated thirty- 
one times: 
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| So which of the favors of your Lord will you deny? 


This verse has been mentioned with this frequency, because one 
can only grasp the idea through such repetition. This verse 
reiterates God's role as the Administrator of the affairs of the 
entire universe. 


17 Qur'an, Surah al-A’raaf (7), verse 54. 
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Intercession and Monotheism 


land CNI 


i Say: “To God belongs (the right to) intercession entirely.”! 


! Qur'an, Surah al-Zumar (39), verse 44. 


One of the most widely debated topics related to the principle of 
monotheism is the concept of intercession (shafa'ah). 
asl Ve nits CMS y 
| Who is there that may intercede with Him except by His 


| permission?! 


Some schools of thought in Islam refute the concept of 
intercession altogether and consider it to be unacceptable; 
whereas other schools of thought embrace this Qur’anic concept. 
This debate is generated because of two types of verses in the 
Qur'an regarding intercession. 

One set of verses states that intercession is a right which 
belongs only to God. 


LE CUNAS $ 
Say: “To God belongs (the right to) intercession entirely.” 


The other set of verses asserts that although the right of 
intercession belongs only to Him, He may bestow it on 
whomsoever He pleases. 
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And how many an angel is there in the heavens whose 
| intercession will not avail except after God grants 
' permission to whomsoever He wills and unto the one with 


: whom He is content.3 


! Qur'an, Surah al-Baqarah (2), verse 255. 
? Qur'an, Surah al-Zumar (39), verse 44. 
3 Qur’an, Surah al-Najm (53), verse 26. 
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One must note that the Qur’an uses two important terms in 
relation to seeking help from God. One term is Bi idhnillah, and 
the other term is Min dunillah. 

Bi idhnillah means “seeking help (from others) with God's 
permission’ which is entirely lawful. Calling upon Prophet 
Muhammad and his progeny is with God’s permission and 
authorization, since they do not act independently from Him, 
rather, they are His agents, representing the path to Him. The 
two aforementioned types of verses do not contradict one 
another, for when one calls upon the Prophet and his progeny, 
one is in fact calling upon God. 

Seeking help from others without God’s permission is 
considered an act of apostasy or heresy, and is not permissible. 
This is what the Qur’an refers to as Min dunillah. It is seeking 
spiritual guidance or intercession from an idol or a person 
without God’s permission, and with the belief that this idol or 
person acts independently from God. 

God can choose whomsoever He wills, and elevate them to a 
worthy position so that they can intercede on behalf of their 
community with God’s permission, as it is illustrated in the 
Quran: 

(5,22 ás 5 GAG ol E 
| It may be that your Lord will resurrect you to a 
| praiseworthy station.‘ 
The term “praiseworthy station (magaam al-mahmood)” has 
been interpreted by the Imams of the Ahlulbayt as the ‘position 
of intercession.’ Imam Ali states that the above verse is the most 
promising one in the Qur’an, since it gifts the Prophet with the 
power of intercession. Some Sunni sources (Fathul Qadir, 


1 Qur'an, Surah al-Isra (17), verse 79. 
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Shawkaani, vol. 3, pg. 316; and Tareekh Baghdad, Al-Khatib, vol. 
8, pg. 52; and others) explain this “praiseworthy station” as the 
Prophet sitting next to God on His Throne on the Day of 
Judgment! 

Furthermore, God in the Qur'an correlates obedience to Him 
with obedience to the Prophet (see Qur’an 4:80), as well as with 
obedience to those who are in charge (see Qur'an 4:59). On the 
other hand, God correlates disobedience to Him with 
disobedience to the Prophet (see Qur’an 4:14). 

Moreover, in some instances in the Qur'an, God conditions 
seeking His forgiveness through the intercession of the Prophet. 
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And We sent no messenger except that he should be 
obeyed by God's permission. And if, when they had 

_wronged themselves, they had but come to you (O 

Muhammad) and asked forgiveness of God, and the 


Messenger had asked forgiveness for them, they would 
| surely have found God Oft-Forgiving, All-Merciful. 


This verse describes Prophet Muhammad seeking repentance 
and forgiveness on behalf of some members of his community, 
as an act of pure faith. This is a clear invitation from God to the 
believers to call upon the Prophet for intercession. 

The Qur’an encourages believers to seek intercession, and 
states that those who do not seek the Prophet's intercession are 
hypocrites. 


5 Qur’an, Surah al-Nisaa (4), verse 64. 
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| And when it is said unto them: “Come! The Messenger of 
| God will ask forgiveness for you,” they twist their heads, 
and you see them turning away in arrogance.? 


This verse narrates the story of those sinners who rejected the 
idea of the Prophet interceding for them. However, one must 
understand the fact that to ask the Prophet for intercession is not 
an act which invalidates one's faith, but rather it is one that 
enhances one's faith. 

There are narrations in Sunni traditions, as well as in Shi'a 
ones, which state that when people experienced drought and 
famine, Prophet Muhammad’s companions would come to him 
and ask him to pray for their relief from the disaster. They 
realized that their prayers alone might not be answered by God, 
unless they are accompanied by the prayers of the Prophet. 

Anas ibn Malik, a companion of the Prophet, narrates that one 
day he went to the Prophet and asked for his intercession 
because of the drought that was severely hurting the people. The 
Prophet raised his hands up to pray, and when he put his hands 
down, the sky was covered with clouds and it started to rain. It 
rained continuously from one Friday to another, because the 
Prophet interceded for the community. 

During the time of Prophet Jesus, people came to him and 
asked him to cure their illnesses, as an act of faith. 


6 Qur'an, Surah al-Munafigoon (63), verse 5. 
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| “And I [Jesus] will heal the blind, and the leper, and give 
| life to the dead by God's permission.” 


People approached Jesus believing that he was sent by God and 
worked for God. In this regard, he interceded on behalf of God, 
and with God’s permission, in order to heal the blind and the ill. 

Another example of intercession of the Prophets from the 
Qur'an is the story of the sons of Prophet Jacob. When the plot 
to kill their brother Joseph came to light forty years later, they 
begged their father to seek God's forgiveness for them: 
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They said: “O father! Seek forgiveness for us for our sins. 
Truly we were at fault.” 


If interceding for someone was an act of blasphemy, then Jacob, 
a Messenger sent by God, would have deterred his sons from 
seeking his intercession (for similar stories see Qur’an 4:64 and 
12:93, further elaborated on in Chapter 10). 

A story similar to this is that of Prophet Moses and the 
children of Israel in the Sinai Peninsula. When they were in the 
Sinai Peninsula. they did not have any drinking water. The 
Israelites asked Prophet Moses to intercede for them and ask God 
to send them drinking water. The Israelites asking for the 
intercession of Moses at a time of need was not an act of 
blasphemy either, rather it was an act of monotheism. 


? Qur’an, Surah Ale Imraan (3), verse 49. 
8 Qur'an, Surah Yusuf (12), verse 97. 
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And when Moses prayed for water for his people, We said: 
“Strike the rock with your staff” Then twelve springs 
| gushed forth from it; and each people (tribe) knew their 
| drinking place. “Eat and drink from the provision of God, 


‚ and behave not wickedly upon the earth, spreading 
9 


corruption.” 


They realized that the only reason why Moses could help them 
was because God had given him the ability and permission to 
perform a miracle. 

Going back to the time of Prophet Muhammad, there are 
authentic narrations which state that when the Prophet would 
perform ablution, his companions would gather around him to 
collect the water which was flowing down from his face and 
arms, then they would pour that water on their faces for blessing. 
It would get so crowded, that the companions would fight with 
one another to get access to the remnants of the water that he 
used.!® In the books of Sahih, such as Bukhari and Muslim, there 
are chapters which are dedicated to describing how the Muslims 
sought blessings from the food and drink of the Prophet as well." 
It has also been narrated that at times, they would take care to 
not allow the hair of the Prophet to reach the ground, as even his 
hair was treated as a blessing.!? 


2 Qur’an, Surah al-Bagarah (2), verse 60. 

10 Fath al-Bari - The Commentary on Sahih Bukhari, Chapter on Wudhu, vol. 
1, pg. 354, trad. #189. 

1 Ibid., vol. 1, pg. 353, trad. #187. 

12 Ibid., vol. 1, pg. 295 and pg. 353. 
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When Medina faced a famine during Umar's caliphate, Umar 
went to the uncle of the Prophet, Al-Abbas, and asked him to 
intercede so that the famine would end. Al-Abbas was initially a 
non-believer who fought against the Prophet in the battle of 
Badr, but he accepted Islam in Medina after this battle. 

Another narration states that Hudhaifah ibn al-Yamani, one 
of the companions of the Prophet, came to the Prophet one day 
to ask him to intercede and seek forgiveness for his mother and 
him. Prophet Muhammad assured him that he will pray for his 
mother and him, and that God will forgive them. 

Once the Prophet would finish his afternoon prayers, the 
people of Medina would bring him dishes containing water, and 
he would put his hands into the water to bless it. They would 
then take these dishes back to their families and use the water as 
blessed water. If this was an act of blasphemy, then the Prophet 
would have never partaken in blessing the water (for further 
references, see Fath al-Bari/Bukhari 7/643, #4328; and Sahih 
Muslim, Book of Drinks, 3/1604 #2030, 3/1623 #2053). Imam 
Bukhari's book mentions that after the death of the Prophet, 
Muslims would seek blessings from his personal belongings, 
such as his sword, cane, dish, ring, hair, and sandals. 


God Assigns Responsibilities 


Part of the belief in the Unity and Integrity of Guardianship 
(Tawheed al-Wilaayah), as discussed in the previous chapter, is 
the belief that God is responsible for the management of the 
entire universe. Tawheed al-Mudabbariyyah is the belief that 
every action in this universe falls under God’s control and 
supervision. 

Earlier in this book, it was discussed that angels exist and 
perform certain tasks, while all power of the universe belongs 
solely to God. We elaborated on the question whether this 
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undermines His Power or not, and concluded that this is not the 
case as angels do not work independently from God. God is the 
only Sovereign Power in this universe and angels strictly obey 
Him. He commissions angels as managers and protectors. If 
angels or others work independently from God, then this would 


undermine His Sovereignty. 
AI 
| By those [angels] who govern affairs.!3 


Tadbir means “to arrange.” In this verse, “those” refers to the 
angels who manage this world's affairs with God's permission. 
They do not work independently from God, but they work for 
God. Another verse in the Qur'an refers to the role of the angels: 
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And He is Dominant over His servants. He sends guardians 
| i 
| (angels) over you.!? 


One has to understand that the Unity of Deeds does not 
necessarily entail that God should execute everything by 
Himself. It means that no action takes place in this universe 
without the permission of God. If He wishes, He can bestow 
some of the responsibilities to the angels or others, even though 
He is not in need of any help. God decreed that this universe 
should be governed by the principle of cause and effect. This is a 
lesson for humanity on the importance of collective work. 


13 Our’an, Surah al-Nazi’aat (79), verse 5. 


14 Qur'an, Surah al-An'aam (6), verse 61. 
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| His Command when He desires a thing is only to say to it: 
Bel anditis> 


God can do whatever He wishes in no time at all, it does not even 
take a fraction of a second. By bestowing the angels with certain 
responsibilities, God teaches us that life is based on assigning 
tasks to others, and there is a precise system of discipline and 
responsibilities which must take place on earth. 

The following verses from the Qur'an are examples of how 
God assigns tasks for angels, Prophets, and other agents to 
administer the affairs of the universe. 
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| They [the angels] do not disobey God in what He 
commands of them, and they do whatever they are 
commanded.!® 


In the above verse, angels have been described as being servants 
of God and not having free will. 

Although all souls belong to God, and it is God who is 
responsible for death, itis the Angel of Death who has been given 
the authority to receive the souls. This angel does not get to pick 


and choose whose soul to take, as he is completely instructed by 
God. 
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| God takes the souls at the moment of their death.” 


15 Qur'an, Surah Yaseen (36), verse 82. 
16 Qur'an, Surah al-Tahreem (66), verse 6. 
17 Qur'an, Surah al-Zumar (39), verse 42. 
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| Say: “The Angel of Death who has been entrusted with 
| you, will take you.”!8 
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| When death comes to one of you, Our messengers (angels) 
| will take them.!” 


In conclusion, God's Sovereignty and Authority is not 
compromised by instructing angels to carry out certain 


responsibilities. 


Knowledge of the Unseen (‘Ilmul Ghaib) 

Another topic which is equally debated among the various 
schools of thought is the “Knowledge of the Unseen” (‘Ilmul 
Ghaib). All knowledge belongs to God, seen or Unseen. Like 
intercession, God gives Knowledge of the Unseen to 
whomsoever He chooses and to the extent that He chooses. The 


Qur’an asserts: 
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| Say: “None in the heavens or on the earth know the Unseen 
| except God.”20 
state Je EEE SE 
| Knower of the Unseen, He does not disclose His 


| (Knowledge of the) Unseen to anyone?! 


18 Qur'an, Surah al-Sajdah (32), verse 11. 
19 Qur`an, Surah al-An'aam (6), verse 61. 
20 Qur'an, Surah al-Naml (27), verse 65. 
21 Qur'an, Surah al-Jinn (72), verse 26. 
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| Except to the one whom He approves as a Messenger.?? 
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And God will not apprise you of the Unseen, but God 
chooses from His messengers whomsoever He will. 


These verses are a response to those who question an apostle or 
messenger's knowledge of the Unseen. Again, it must be clear 
that by giving this authority to certain figures, God’s own 
Authority and Sovereignty is never compromised. He shares His 
Knowledge of the Unseen with whomsoever He wills. 


22 Qur’an, Surah al-Jinn (72), verse 27. 
23 Qur’an, Surah Ale Imraan (3), verse 179. 


Relegation (Al-Tafweedh) 
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| And whatsoever the Messenger gives you, take it; and 
| whatsoever he forbids you from, forgo that.! 


' Qur’an, Surah al-Hashr (59), verse 7. 


In light of continuing the discussion on intercession, this chapter 
elaborates on the concept of Al-Tafweedh, another contentious 
topic of discussion among the scholars of theology. In this 
specific context, Al-Tafweedh is the belief that God relegates 
some of His Responsibilities and Powers to certain beings. 
Belief in this concept predates Islam. Polytheists in pre- 
Islamic Arabia used to worship jinns and angels because they 
believed that God had left His position of power and put the jinns 
and angels in charge of the universe. They believed that these 
beings had the power to direct the course of the universe 
however they pleased. 
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And among the people there are some who take up equals 
apart from God, loving them like (they should be) loving 
God.! 


Such a concept is considered to be a type of disbelief in God and 
isan absolute declaration of polytheistic belief. 

In the Islamic era, there were two main types of Al-Tafweedh 
that emerged among some of the theologians: Al-Tafweedh al- 
Takwini, and Al-Tafweedh al-Tashriee. Al-Tafweedh al-Takwini is 
divided into two parts: the Exclusive (al-Khaas) Delegation, and 
the Inclusive (al-’Aam) Delegation. Both of these types are 
rejected by the mainstream theologians, as we are going to 
examine. 


The Exclusive Relegation (Al-Tafweedh al-Takwini al- 


Khaas) 


The exclusive type of Al-Tafweedh (al-Khaas) states that God has 
completely delegated the matters of creation, sustenance, 


' Qur'an, Surah al-Baqarah (2), verse 165. 
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provision, and death to Prophet Muhammad and the Imams after 
him. Furthermore, Al-Mufeed, in his work Awaa'il al-Magaalat; 
and Al-Tusi in his work Al-Ghaybah, argue that the followers of 
this type of Al-Tafweedh held the belief that the Imams were 
divine and did not die, but only appeared to have died to the 
people. This type of Al-Tafweedh is categorically rejected by the 
Imams of the School of the Ahlulbayt. On the following pages, 
narrations from Imam al-Sadiq and Imam al-Ridha regarding this 
subject will be discussed. The scholars of Shia Islam, such as Al- 
Sadooq, Al-Mufeed, and Al-Tusi refute this ideology, and 
emphasize that it is considered the most radical form of 
exaggeration (ghuluw), which in turn is a form of polytheism 
(shirk). Apparently, the advocates of exclusive Al-Tafweedh no 
longer exist. 

The Qur’an stresses that matters of creation, giving life, 
causing death, and provision are exclusive rights that belong to 
God alone, and He does not have any helper, nor partner in this 


regard. 
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| Do not creation and command belong (solely) to Him?? 
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| Say: “Is there among your partners, anyone who originates 
| creation and then brings it back?” Say: “God originates 
| creation, then brings it back. How then, are you deluded?”? 


Sustenance is the exclusive right of God as well: 


2 Our’an, Surah al-A'raaf (7), verse 54. 
3 Qur'an, Surah Yunus (10), verse 34. 
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| And who provides for you from the heaven and the earth? 
| Is there a deity alongside God?! 


It is worth mentioning that the Holy Qur'an quotes the words of 
os Jesus as follows: 


“I will create for you out of clay the shape of a bird. Then I 
will breathe into it, and it will be a bird by the permission 


of God.” 


This act of “creation by Jesus” was not a case of Tafweedh al- 
Khaas. It was a temporary power given to Prophet Jesus by God 
to perform miracles for a certain period of time - God did not 
relegate His complete Power to Jesus permanently, nor did He 
surrender His Authority to him. Jesus was dependent upon God, 
and performed miracles on behalf of Him and only with His 
permission. 


Imam al-Ridha has said: 


OS pio Logakl „US ¿yl 
The exaggerators (ghulaat) are concealers of faith, and 


those who believe in Al-Tafweedh are polytheists.® 


Imam al-Ridha also said: 


4 Qur'an, Surah al-Naml (27), verse 64. 
> Qur'an, Surah Ale Imraan (3), verse 49. 
€ ‘Uyoon Akhbar al-Ridha, Al-Sadoog, vol. 1, pg. 219. 
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| Whoever alleges that God has transferred His Power 
pertaining to the affairs of the creatures to His Imams, or 


| believes in Al-Tafweedh, or believes in [absolute] Al- 
Tafweedh is a polytheist.? 
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Zurarah ibn A’yun, a companion of Imam al-Sadiq, once 
| told the Imam that he overheard someone claim that he 
: believes in Al-Tafweedh (the man believed in Al-Tafweedh 
and said that God created Prophet Muhammad and Imam 
Ali, and transferred His Power to them so that they had the 
power to create, sustain, end, and bring forth life). Upon 
hearing this, the Imam replied: “This opponent of God has 


Siteyi: eune A ne 


lied - recite for him the verse in Surah al-Ra’d which says: 


—— 


: “Or have they ascribed unto God partners who created the 
: like of His creation, such that creation seems alike to them? 


? Bihaar al-Anwaar, Allamah al-Majlisi, vol. 25, pg. 329. 
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| Say: ‘God is the Creator of all things, and He is the One, 
| the Paramount.’””® 


As believers in God’s Wisdom, our belief in monotheism should 
be the way that He has willed and intended for it to be. Excessive 
love for the Prophets and Imams should not make a person 
believe that they are divine beings. Imam al-Sadiq warned his 
followers about fabricated narrations against the Ahlulbayt that 


refer to the Imams as having divine qualities which belong only 
to God. 
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$ Qur'an, Surah al-Ra'd (13), verse 16. 
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Allamah al-Majlisi, a 12‘ century transmitter of narrations 
(hadith), explains the concept of Al-Tafweedh, and the stance of 
the School of Ahlulbayt regarding it. He argues that part of Al- 


Tafweedh applies, while other parts do not. As for the parts which 
do not apply to the Prophets and Imams, they are: creation, 


provision, nourishment, death, and resurrection. If a person 
believes that the Prophets and Imams practice the 
aforementioned activities independently from God through their 
own power and will, then this is a very apparent disbelief; and 
furthermore, this belief is impossible due to rational and 
traditional evidence. The other part of Al-Tafweedh, which could 
apply to the Prophets and Imams who are the vicegerents of God, 
is that God Himself undertakes the affairs of life, death, 
sustenance, etc., in a manner which supports the objectives of 
those vicegerents. The above explanation does not conflict with 
reason; however, it was illustrated only through miracles, and 
there is no sufficient evidence to prove it other than miracles. 


The Inclusive Relegation (Al-Tafweedh al-Takwini al- 
'Aam) 


The second form of Al-Tafweedh al-Takwini is the general one 
(al-’Aam). This type of Al-Tafweedh is advocated by the 
Mu'tazilites, who argue that when God creates mankind, He 
surrenders Fis control over to them, and He provides and grants 
them with absolute freedom, because He wants them to enjoy 
full free will. It was an attempt by the Mu'tazilites to defend 
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God's justice by saying that God, in any shape or form, does not 
coerce His creatures. Instead, the creatures themselves are the 
creators and architects of their own behaviors and deeds, and 
God does not interfere with them at all. 

The Mu'tazilites have had a long battle with their opponents, 
the Ash’arites (Coercionists), who believe that it is only God who 
is the Creator of all of our behavior and deeds, and that man is 
nothing but a robot who follows instructions. The old school of 
Ash’arites tried to defend God's monotheism against the 
Mu tazilites, but both groups fell into grave error. The 
Mu'tazilites, when defending God's Justice, compromised His 
monotheism; and on the other hand, the Ash’arites, while 
preserving God's monotheism, encroached on His Divine Justice. 
Of course, contemporary Ash’arites realized their deviant 
opinion and mitigated their tone. Their contemporary scholars 
argue that man enjoys some freedom, and he can choose his own 
path in this life. At the time of the Imamate of Imam al-Sadigq, 
when the philosophical schools started to surface, the School of 
the Ahlulbayt was the only school which reconciled between 
protecting God’s monotheism and His Divine Justice. 
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| “It is neither absolute force, nor absolute free will. Rather, 
| itis a matter between the two.” 


The Imams of Ahlulbayt assert that although man is free and 
independent, and enjoys freedom of choice, this does not negate 
the fact that God, the Almighty, has an overall power over him. 
Thus, man is not completely independent from God, neither in 
the beginning of their journey (huduth), nor in its continuation 


? Bihaar al-Anwaar, Al-Majlisi, vol. 75, pg. 354. 
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(baqaa ). In every moment and every time, man is in need of help 
and sustenance from the Divine (al-Faydh al-Ilaahi). 


The Legislative Relegation (Al-Tafweedh al-Tashriee) 
Al-Tafweedh al-Tashriee implies that God has left His right to 
legislation and put other beings in charge of law making. 


Al-Tafweedh al-Tashriee in the Pre-Islamic Era 


Before discussing the meaning of Al-Tafweedh al-Tashriee among 
Muslim scholars, we should review similar cases in the pre- 
Islamic era. The Qur'an states the following regarding the pre- 
Islamic communities: 
N O93 y EU is se Ae] 

! They have taken their rabbis and monks as lords apart from 

| God.” 
How did the Jews and Christians mentioned in this verse take 
their rabbis, priests, and monks as lords? The Jews and Christians 
offered absolute submission and excessive obedience to them, 
which is impermissible. Furthermore, Prophet Muhammad 
explains that this submission is impermissible because the rabbis, 
priests, and monks forbade what God permitted, and permitted 
what God forbade. This is considered a form of worship towards 
them, rather than to God. 

There is a fine line between acts of monotheism and 
polytheism. One must not conflate the two. Listening to a 
religious authority who speaks on behalf of God, and whose 
information is based on authentic narrations is legitimate; 
whereas a religious authority who speaks on behalf of one’s own 
desires or on behalf of Satan is considered illegitimate. 


10 Qur’an, Surah al-Tawbah (9), verse 31. 
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It should be clarified that the Prophet’s role as an 
intermediary between people and God, as in verse 4:64 (further 
elaborated on in Chapter 10), still meant that the people were 
seeking forgiveness from God, not the Prophet himself, as the 
Prophet was acting like an intercessor for the people to God. 


12... 
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And they worship apart from God, which neither harms 
them nor benefits them. And they say: “These are our 
intercessors with God.” Say: “Would you inform God about 
something in the heavens or on the earth that He does not 


know? Glory be to Him and exalted is He above the 
partners they ascribe!”!! 


The polytheists used to worship their idols, and seek their 
intercession. Monotheists on the other hand, do not worship any 
vicegerent of God, nor do they believe in their divinity. They 
only seek their intercession with the permission of God. The 
legitimate vicegerents are entities who are recognized by God, 
but cannot intercede without His permission. 


Al-Tafweedh al-Tashriee during the Islamic Era 


The meaning of Al-Tafweedh al-Tashriee in the Islamic era 
developed into the concept of God transferring the power of 
legislation in matters of religion to the Prophet, and the Prophet 
in turn, bequeathing this power to the Imams after him. There 


1 Qur'ans, Surah Yunus (10), verse 18. 
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are two groups of scholars who reflect on the concept of Al- 
Tafweedh al-Tashriee. 

The first group believes that God gave authority to His 
Messenger to create law, not as an absolute Al-Tafweedh, but as 
a type of conditional Al-Tafweedh by God's approval, and that 
the Prophet did actually introduce religious laws to his 
community which are called al-Sunnah al-Nabawiyyah. 

A demonstration of this Prophetic legislation is the canonical 
prayers: when they were first introduced by God, they consisted 
of two units for each of the five daily prayers. It was the Prophet 
who added two more units to the noon (dhuhr), afternoon (asr), 
and night (isha) prayers, and one unit to the evening (maghrib) 
prayer. Thus, the total units of the canonical prayers became 
seventeen, and the total for the recommended ones was thirty- 
four, double that of the canonical. This hadith has been 
mentioned in Al-Kafi, and the Arabic version is below.!? 
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12 Al-Kafi, Al-Kulayni, vol. 1, pg. 266. 
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Thus, Muslim jurists distinguish between what was introduced 
by God which is called fareedhah, and that which was introduced 
by the Prophet which is called Sunnah. Sunnah contains 
mandatory actions (such as the extra units of prayer mentioned 
above), as well as recommended ones (such as the optional 
prayers called al-nawaafil). 

In the dietary system, the Prophet also introduced laws. While 
God forbade wine (see Qur’an 5:90) in which God says: “O you 
who believe! Wine, and gambling, and idols, and divining arrows 
are but a means of defilement, of Satan's doing. So avoid it, that 
haply you may prosper,” the Apostle of God added to this 
prohibition every intoxicant. These Prophetic legislations have 
roots in the Qur'an, and followers of Islam are commanded by 
God to follow what their Prophet legislated for them. The Qur’an 
stresses in Surah al-Hashr, chapter 59, verse 7 that: “Whatever 
the Messenger gives you, take it; and whatever he forbids you 
from, forgo that.” 

The second group of scholars who discuss Al-Tafweedh al- 
Tashriee, state that legislation is a right that belongs solely to 
God, and no one shares that right with Him. He may, if He wills, 
bestow that right to whomsoever He is pleased with, and there 
is nothing wrong with that rationally; however, even though this 
matter is possible in the theoretical stage (maqaam al-ithbat), it 
has not been proven in the practical stage (maqaam al-thubut). 
Therefore, this group of Shia Muslim scholars do not recognize 
the Prophet to be a legislator, but merely a transferor or conveyor 
of God’s Legislation to the people. Among those scholars are 
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contemporary scholars such as Sayed Gulpaygani and Sheikh 
Subhani of Qum Seminary. 


Refuting the Concept of Relegation 

After this quick review of the different opinions of scholars, we 
conclude that the entire concept of Al-Tafweedh, with its breadth 
of meaning of God giving absolute and independent legislative 
and administrative power to His vicegerents, is rejected by the 
Imams of Ahlulbayt. God does not delegate other beings to carry 
out His duties as such, because this kind of belief would 
compromise the Self-Sufficiency of God, as it promotes the idea 
that God is not able to perform Flis duties and puts someone else 
in charge. 

The only Sovereign Power in this universe is God. He is 
eternally in charge of the affairs of the universe. He neither 
abdicates His Throne, nor resigns from Flis Post, nor does He 
surrender His Power or Authority. 

God, at certain times, gives some level of power and authority 
to specific personalities to perform miracles. He entrusts the 
power of attorney regarding certain matters of life (al-Wilaayah 
al-Takwiniyyah), and legislation (al-Wilaayah al-Tashri'iyyah) 
(see verse 7 of Surah al-Hashr mentioned above) to the Prophets 
and Imams, however He is still in complete charge of supervising 
and controlling all situations. The vicegerents of God are not 
independent caretakers of the universe. They are His servants, 
working strictly by His orders and following His commands. 
Nothing in this universe can take place without God's awareness, 
presence, and permission (see examples in the Qur'an: 2:60, 3:49, 
12:93 & 98, 20:77, 21:81, 34:12, 38:36 & 39, and many more). 

So why did God need vicegerents for His Mission in the first 
place? 
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With regard to sending the Prophets and Imams, God did not 
make them Flis partners, associates, or equals. He has sent them 
as guides for His creations to bring them the scriptures, and be 
role models for mankind. They have been endowed with powers 
and authority of universal magnitude in regards to religious 
matters, and God occasionally provided His vicegerents with 
metaphysical and extraordinary powers, to support their cause 
and facilitate their missions. 

God sometimes empowers His vicegerents to undertake 
extraordinary acts of healing and providing provision, which is 
different from the concept of Al-Tafweedh. The following two 
sections provide some examples of how God empowers His 
vicegerents. 


The Power of Healing 


An aspect of God's Divine Power and Authority is His ability to 
heal. When it comes to health and healing, the Qur’an says: 


ih 3 dbp bh 
And when I am ill, it is He Who heals me." 


All healing comes from God, and there can be no cure without 
God's permission. However, He may choose a spiritual figure, 
such as a doctor or an object, to heal someone. One might say 
that it is blasphemous to call anyone else a healer besides God. 
But by looking at the Qur’an, one will find that God Himself has 
delegated the ability to heal to other figures, as well as objects. 
God mentions in the Qur’an how He has given honey the ability 
to cure people. 


13 Qur'an, Surah al-Shu'ara (26), verse 80. 
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| Wherein [honey] there is healing for mankind.!* 


| And We send down of the Qur’an that which is a cure pe 


| a mercy for the believers.!* 
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The Qur'an is not only a source of mercy for mankind, but it is a 
source of spiritual healing as well. Therefore, it is not 
blasphemous to look at other figures or things for healing when 
one believes that ultimately all healing in the universe comes 
only from God's permission. Once a Prophet got sick and refused 
to visit a doctor unless God directly bestowed healing upon him. 
God responded to him that He will never cure him unless he 
visits a doctor, since this is the system of God.!? It will be 
elaborated later on how material and spiritual elements 


combined, can produce a result. 


Providing Provision 

Another aspect of Divine Power and Authority is the ability to 
provide provision and sustenance to all creatures. This provision 
can be in the form of wealth, food, shelter, job, security, family, 


etc. 


el SO 
Truly God is the Provider, the Possessor of Strength, the 


| Firm.” 


H Qur'an, Surah al-Nahl (16), verse 69. 

15 Qur'an, Surah al-Isra (17), verse 82. 

16 Bihaar al-Anwaar, Al-Majlisi, vol. 59, pg. 66. 
17 Qur’an, Surah al-Dhaariyat (51), verse 58. 
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It must be noted that God is the ultimate Sustainer and sole 
Provider of all sustenance to the universe, and He provides 
however much He wills. 


ds 
| And We do not send it down except in a known (and 
| specified) measure.!? 


However, God may delegate the ability to provide sustenance to 
the breadwinners or others in the community to help provide 
their families with sustenance. 


el a 
But provide them their sustenance with it, and clothe 
them. ?!° 


It should not be considered blasphemous if someone is described 
as the breadwinner or sustainer (raaziq) of one’s family. That 
person has been delegated by God to sustain and provide for their 
family with His permission. This does not undermine God's 
Authority to sustain. It should be noted though that a person's 
ability to sustain oneself or family depends entirely on God, 
however God does not depend on anyone at all. He is the One 
who inspires mercy and care into the hearts of His servants so 
that they can provide for their families and communities. 

In the supplication which is recommended to recite on the day 
of ‘Arafah, Imam Hussain states that an example of God's mercy 
can be envisioned in a mother's heart: “It is You Who protected 
(me)” and “It is You Who gave me into the charge of merciful 
mothers.” Providers and caregivers could be a mother, nanny, 
doctor, nurse, etc. 


18 Qur'an, Surah al-Hijr (15), verse 21. 
1 Qur`an, Surah al-Nisaa (4), verse 5. 
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God protects and shields man against his enemies as well; not 
directly, but through soldiers and advocates. Therefore, a person 
cannot attribute victory to oneself alone. 


¿EL E 5 aul a; 2h us ale 
Ez ss 05 dl 

And you did not slay them, but God slew hear and you 
threw not when you threw, but it was God who threw that 


He might try the believers with a beautiful trial from 
| Him.” 
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Man can only protect himself through God's help and aid. God 
reminds the Prophet that it was not the Muslims who defended 
themselves against their enemies in the battle of Uhud, but rather 
it was God. Without His Power and Permission, no one would 
have been able to achieve victory. 

A man must never be arrogant enough to believe that his 
success is self-made. One is only successful because God chose 
for him to be successful by providing him with His help and 
guidance. 


di yah EEE, 
| And whatever blessing you have, it is from God.?! 


It is imperative to note that one’s success can be determined by 
the choices that one makes in how to act upon the free will that 
is granted by the Almighty. If one takes advantage of God’s help 
and works hard in His way, then success will be inevitable. If one 
does not do this, then it is because one chooses to be indifferent. 
However, it must never be forgotten that God is always there to 


20 Qur’an, Surah al-Anfaal (8), verse 17. 
21 Qur’an, Surah al-Nahl (16), verse 53. 
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help those who seek help from Him, despite the failures that are 
incurred on the way. 


10 


The Supernatural Power of God's 


Vicegerents 
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And it was not for a messenger to bring a sign except by 
| the permission of God.! 


' Qur'an, Surah Ghaafir (40), verse 78. 


The discussion about supernatural abilities that God bestowed 
upon His vicegerents remains an ongoing and controversial topic 
within the scope of monotheism. One may ask: “How do 
vicegerents of God have any supernatural abilities?” Through 
different chapters and various stories, the Qur'an illustrates that 
God bestowed certain powers upon His vicegerents in order for 
them to perform miracles that would be a tool to help them in 
their missions. The core of the debate among Muslim scholars is 
whether these supernatural powers of the Prophets could also be 
bestowed on others or not; and whether a vicegerent after his 
death, can continue to provide his blessings. 

Although God has the jurisdiction to share His powers with 
whomsoever He wills, a vicegerent cannot perform a miracle 
without the permission of God. Some scholars debate whether 
vicegerents have access to supernatural powers that would bring 
about changes in the universe. To answer this question, one must 
realize that there are two types of powers a vicegerent may be 
believed to possess: either a power independent of God, or one 
dependent upon Him. 

If one believes that a vicegerent possesses natural or 
supernatural abilities that are independent of God, then such a 
belief is invalid, as it undermines the idea of 
monotheism. However, if one believes that a vicegerent 
possesses abilities that are dependent on and derived from God, 
then such a belief is consistent with Qur’anic views and is 
considered an act of monotheism. 

Knocking at His vicegerents’ doors, provides access to God 
and His material and spiritual provisions and bounties. The 
Qur’an encourages people to seek the means to receive the 
bounties of God: 
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| And seek the means to (approach) Him.! 


The phrase “seek the means” in the above verse connotes 
different ways and channels. These could be in the shape of acts 
of worship, giving in charity, and acts of wholesomeness, or 
seeking the help and intercession of the Prophets or Imams. Such 
intercession does not rest on the vicegerents only during their 
lives. The powers which God bestowed upon them do not cease 
after they die, they transcend material boundaries to reach all 
people at all times. Therefore, the death of the vicegerents does 
not render their guidance, blessings, or intercession useless. 

The Qur’an emphasizes that the prophets were human beings, 
carrying human desires and sentiments, but with a better ability 
to control them. Thus, they were entitled to receive revelation, 
special abilities, and powers by God to perform supernatural 
work in His way. 
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! Say: “I am only a human being like you. It is revealed unto 
| me that your God is one God.? 


Since the prophets were true servants of God, He bestowed upon 
them honorary titles such as: “the friend of God” (Khalilullah) for 
Abraham; “the one who converses with God” (Kalimullah) for 
Moses; “the spirit of God” (Ruhullah) for Jesus; and “the beloved 
of God” (Habibullah) for Prophet Muhammad. Below are various 
examples of prophets who were approached by their followers to 
be mediums of survival between them and God, beginning with 
the story of Prophet Noah. 


! Our’an, Surah al-Ma’idah (5), verse 35. 
2 Qur an, Surah al-Kahf (18), verse 110. 
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Prophet Noah and His Son 


The story of Prophet Noah and his son represents an example of 
how a Prophet can be a means of salvation for his family and 
community. Noah begged his son to embark on his ark with him, 
but his son refused. 


“O my son! Embark with us.” 
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He (the son) said: “I shall take refuge on a mountain; it will 
protect me from the water.” He (Prophet Noah) said: 
“There is no protector on this day from the Command of 
' God except for the one upon whom He has Mercy.” And 

the waves came between them, and he was among the 
_ drowned.4 


Noah’s son refused to embark on his father’s ark and insisted that 
he would be safe if he climbed the mountain summit. Although 
Noah warned his son that the summit would not be safe from the 
flood, his son kept insisting and ultimately he drowned. Through 
this story, God teaches us that although He is the main Saver and 
Protector of humanity, He will exercise certain things through 
human means. Prophet Noah steered the ark of salvation for his 
community; and similarly, Prophet Muhammad referred to his 
family as the ark of salvation for all mankind: 


3 Qur'an, Surah Hud (11), verse 42. 
' Qur’an, Surah Hud (11), verse 43. 
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| The similitude of my family among you is like the ark of 


| Noah: whoever embarks on it will be saved, and whoever 


¡ stays behind it will perish.° 


Prophet Solomon 


Prophet Solomon, even though he was a human being, had the 
supernatural ability to contro] the winds. 


es Ae ES 
And to Solomon, (We subjected) the wind, blowing 
violently: it ran by his command.? 


It was God who gave that ability to this Prophet to demonstrate 
to the people at his time that he was a Messenger of God. Apart 
from being able to control the winds, Prophet Solomon also had 
an army of jinn, animals, and insects under his command. 


5 e A IN GA o US ro 
| And gathered for Solomon were his hosts of jinn and men 
| and birds, and they were marshaled [in ordered ranks].? 


As SE pl a DY Sus a ss 
| And he surveyed the birds and said: “How is it that I do not 
| see the hoopoe? Or is he among those who are absent?® 


5 Kanz al-Ummal, trad. 34,169. 

é Qur'an, Surah al-Anbiya (21), verse 81. 
7 Qur'an, Surah al-Nam! (27), verse 17. 

8 Qur'an, Surah al-Naml (27), verse 20. 
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Prophets Jacob and Joseph 


The most striking story of prophets possessing supernatural 
powers is that of Jacob and his son Joseph. 
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Take this shirt of mine and cast it upon my father’s face; 
he will regain his sight. And bring me your family, all 
together.” And as the caravan set off (from Egypt), their 
father said: “Truly I sense the scent of Joseph, if you think 

_ me not senile!”? 


PE Ó aa E ee ceare 
And when the bearer of glad tidings came, he cast it upon 
his face and he was restored to sight.!° 


Prophet Jacob had lost his eyesight due to his grief over the 
separation from his son for 40 years. When his brothers came to 
Egypt, Prophet Joseph told them to take his shirt and cast it upon 
his father’s eyes. When the shirt of Joseph was cast upon the face 
of Jacob, he regained his vision. Joseph carried out this act with 
God's permission. An interesting thought about this event is that 
God did not command Jacob, who was also a Prophet, to use his 
own shirt, but sent His miracle through his son's shirt. This is a 
sign indicating that supernatural powers are bestowed upon 
special people by God's choice and only with His permission. 


2 Qur'an, Surah Yusuf (12), verses 93-94. 
10 Qur'an, Surah Yusuf (12), verse 96. 
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Prophet Moses and the Israelites 
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| And when the torment came down upon them, they said: 

| “O Moses! Call upon your Lord for us by the covenant He 

has made with you. If you lift this torment from us, we shall 

| surely believe in you, and we shall surely send forth the 
Children of Israel with you.”!! 


Another example of God granting His Prophets supernatural 
abilities is the story of Prophet Moses. When the people of 
Pharaoh continued their persecution of the children of Israel, 
God sent punishments upon them. Unable to bear the 
punishment of God, the people of Pharaoh went to Moses to 
intercede for them and ask God to remove His chastisements 
from them. Moses interceded for them and God removed His 
punishment. 


- 
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| Then We revealed unto Moses: “Strike the sea with your 
i > E 

í staff” and it parted, and each part was like a great 
13 

| mountain.!? 


When Prophet Moses and the children of Israel were being 
chased by Pharaoh's army, God commanded Moses to strike the 


" Qur’an, Surah al-A'raaf (7), verse 134. 
12 Qur'an, Surah al-Shu’ara (26), verse 63. 
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sea with his rod which caused the sea to split, each part into a 
towering mountain. This opened a passageway through the sea 
for them to cross to safety. It must be noted that Moses did not 
have the ability to carry out this miracle on his own. He was only 
able to perform this miracle because God gave him the power 
and ability to do so. 

When Moses took his people to the Sinai Desert, they asked 
him to call upon his Lord to provide them with different types of 
food. 
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“Call upon your Lord for us that He may bring forth for us 
some of what the earth grows: its herbs, its cucumbers, its 
garlic, its lentils, and its onions.”!* 


The people of Prophet Moses did not commit a sin by asking him 
and not calling upon God directly. In fact, they called upon God 
by calling upon Moses. This Prophet was only a vicegerent of 
God, and all of his actions were dependent entirely on the 
permission of God. 


Prophet Jesus 

Prophet Jesus enjoyed the supernatural ability, bestowed upon 
him by God, of creating beings from clay, healing the sick, and 
bringing the dead back to life, as can be seen in the following 
verse of the Qur’an: 


13 Qur'an, Surah al-Bagarah (2), verse 61. 
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I will create for you out of clay the shape of a bird, then I 
| will breathe into it, and it will be a bird by the permission 
| of God. And I will heal the blind and the leper, and give life 
| to the dead by the permission of God.'* 


Jesus told his community that the only reason he was able to 
create real beings from clay, cure the sick, and resurrect the dead 
was because of the permission given to him by God. Prophets 
cannot even do any good or bad to themselves without the 
authorization of God. The final Prophet of Islam was commanded 


to say to the people: 


o ME GS IS 
| Say: “I have no power over what harm or benefit may come 


| to me except as God wills.”!5 


Prophet Muhammad and His Family 
God forgives sinners who wrong themselves and come to 


Prophet Muhammad to ask for his intercession for forgiveness 
from God. 


14 Qur'an. Surah Ale Imraan (3), verse 49. 
15 Qur`an, Surah Yunus (10), verse 49. 
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| And if, when they had wronged themselves, they had come 
| to you and asked forgiveness of God, and the Messenger 

had asked forgiveness for them then they would surely 
| have found God Oft-Forgiving, All-Merciful.!® 


God also commanded the Prophet to spiritually bless his 
community, for it had a healing power for them. 


7 Co. 2 ale 488 
And bless them. Truly your blessings are a comfort for 
| them.!? 


Furthermore, the Prophet and his successors are considered to be 
the main gate and connection to God. 
a 3 old ale IA > 
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Whosoever obeys the Messenger obeys God, and as for 


, those who turn away, We have not sent you as a guardian 
| over them.!$ 


The reason why the above verse emphasizes that to obey the 
Prophet is to obey God, and to disobey the Prophet is to disobey 
God is because the only way to truly follow God and know His 
commands is through His Prophet. 


16 Qur'an, Surah al-Nisaa (4), verse 64. 
17 Qur'an, Surah al-Tawbah (9), verse 103. 
18 Qur’an, Surah al-Nisaa (4), verse 80. 
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Seeking the intercession of the Prophet and his progeny is one 
of the fundamentals of Islamic teachings and practices. Even 
though a seeker may directly go to God anytime without any 
intermediaries, Tawassul, or calling upon the Prophet and his 
family, will expedite the answer. There are pathways which lead 
to God, and the main pathway to Him are the prophets, 
especially Prophet Muhammad and his family. 

If one seeks salvation, it can be done through the ark of the 
family of the Prophet, as Prophet Muhammad himself said: 
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| The parable of my family among you [Muslims] is like the 


ark of Noah. Whoever embarked on it was saved, and 
| whoever refused to embark on it drowned and perished.!” 


Can Prophets and Imams still Help People after their 


Deaths? 
The Prophets of God are buried in various places: Adam, Noah, 
Hud, and Saleh are in Najaf; Abraham is in Hebron; Ishmael is 
buried in Mecca; Moses lies in Jericho; David and Solomon are in 
Jerusalem; Zachariah is in Aleppo; John the Baptist is buried in 
Damascus; Prophet Muhammad was laid to rest in Medina; and 
many other graves can be found in different places. Is it 
permissible to visit these graves and ask for their intercession? 
A group of Muslims believe that Prophets cannot help 
themselves after their death, let alone others, and that no one has 
the right to call upon them for intercession, as they are dead. 
They describe the act of calling upon the Prophets as an act of 
blasphemy. However, with deep reflection on the Qur’an, one 


19 Al-’Amaali, Al-Sadooq, pg. 341; Al-'Amaali, Al-Tusi, pg. 60. 
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will realize that God did not grant supernatural abilities or power 
of intercession to His Prophets only when they were alive; He 
granted the same privileges to them even after they left this 
world. Divinely given powers of Prophets and Imams do not 
expire with their death; rather these benefits continue to be with 
them until the Day of Judgment. The Qur'an also falsifies the 
notion of martyrs and people of God being classified as dead: 


fioe O oc? ag A ees 
sae A E Geel ait a lies ieee 
T = 
: And do not think of those slain in the way of God to be 
| dead. Rather, they are alive with their Lord, and they have 
| provision.?0 
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| And say not of those who are slain in the way of God, 
| “They are dead.” Nay, they are alive, but you are 
| unaware.?! 


If the Qur’an considers an ordinary Muslim who was killed for 
the cause of God to be spiritually alive, then how can the Prophet 
and his family, who were not only martyrs, but whose rank also 
surpasses that of all other martyrs, be considered dead? 

The concept that death is not considered to be the end of life, 
is an instrumental one within the Holy Qur’an. Death is nothing 
more than a mere transition from one abode to another. Upon 
death, a virtuous human soul enters a new abode which is higher 
and more sublime than the physical and earthly one. 


20 Qur’an, Surah Ale Imraan (3), verse 169. 
21 Qur'an, Surah al-Baqarah (2), verse 154. 
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With the permission of God, the soul of the Prophet, his 
family, the Imams, the vicegerents, and other intimate servants 
of God (the Awliyaa) can discern our petitions and prayers. 
Their passing away from this temporary world does not negate 
their ability to intercede for other people. One can visit their 
shrines or speak to them from miles away. This is not an act of 
blasphemy, but an act of monotheism, because these intimate 
servants of God do not carry out any action on their own, but 
solely by God's permission. Thus, with the permission of God, 
they respond to the requests of people. 

Going through the gates of God's vicegerents also helps us to 
understand and realize their status and worthiness with God. It 
is a way of paying tribute and respect to them, which in turn, 
demonstrates respect and humility towards God. If someone has 
a difficulty that they want to escape from, they can ask for the 
intercession of any of these chosen prophets and Imams, and God 
can grant them their wish if He wills. 

Among the Shia Muslims, Imam Hussain is tremendously 
popular, since he stands as a symbol of resistance against 
tyranny. Some opponents may argue that calling out “Ya 
Hussain”, which means “O Hussain”, undermines the belief in 
God's monotheism. However, calling out “Ya Hussain” is neither 
blasphemous, nor it is an action of apostacy, due to the fact that 
Imam Hussain is the vicegerent of God, and not in any way 
parallel to Him. It is God who gave him and other Awliyaa the 
power of intercession. Therefore, calling on him is an act of 
monotheism, as Hussain is an agent of God and a path to Him. 

Prophet Muhammad used to call upon Archangel Gabriel for 
help, knowing that Gabriel does not do anything without God’s 
permission. In Islamic tradition, a pious believer may achieve a 
higher status than an angel, because a believer has free will and 
desire to commit a sin, but chooses not to in obedience to God; 
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whereas an angel has neither free will nor desire to commit any 
sin. If an average believer’s status becomes higher than an angel 
when exercising self-control and self-restraint, would then a wali 
like Imam Hussain not be worthy of the highest level of guidance 
and salvation? 


Seeking Help from God through Others 

Does calling upon someone other than the Almighty for help 
strip a person away from being a true Muslim? A concise 
response to this question is provided in the Qur'an. It mentions 
that a Prophet of God called upon a person for help without the 
intention of believing in that person’s divinity. This is what the 
Qur’an mentions about Prophet Joseph: 
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And he said to the one of them whom he knew would be 


Í 


saved: “Mention me to your lord.” But Satan caused him to 
forget to make mention to his lord. So he (Joseph) remained 
in prison for several years.?? 


It has been established that to call upon someone for help while 
believing that the said person is powerful in their own way and 
not dependant on God is an act of blasphemy. On the contrary, 
to call upon someone for help while believing that the said 
person is only able to help because of the ability given to them 
by God is a pure act of monotheism. 

When Joseph was in prison, he shared a cell with two other 
inmates. One of them was sentenced to death, while the other 
was about to be released. To the inmate who was about to be 


22 Qur'an, Surah Yusuf (12), verse 42. 
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released, Joseph requested to have his case mentioned to the 
king. The inmate forgot to mention his case to the king, and as a 
result, Joseph remained in prison for several more years. Was 
Joseph's request to this inmate deemed to be inappropriate 
because he did not ask for help directly from God? 


2 F E A E 
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| It is not for us to ascribe any partners with God.2 


Joseph was an absolute monotheist who did not worship anyone 
or anything else except for God. The Qur’an describes him as 


being a chosen servant: 


< {2 s- o 2 
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| Truly he was among Our chosen servants.?* 


Never once did Prophet Joseph look to anyone or anything else 
for help besides God. A chosen servant is one whose heart does 
not get attached to anything else but God. Joseph was further 
described as being given the hidden knowledge of things. 


N pes ul ds AeA ISS 


And thus shall your Lord choose you, and teach you the 
| interpretation of events.?? 


od 


With such a caliber and a heart knowing no one but God, Joseph 
cannot be accused of having hope in anything other than God. 
Joseph’s relationship with God would not be compromised 
merely to request the freed inmate to bring his case to the king 
in hopes that the king would realize his innocence and pardon 
him. 


23 Qur'an, Surah Yusuf (12), verse 38. 
24 Qur'an, Surah Yusuf (12), verse 24. 
25 Qur'an, Surah Yusuf (12), verse 6. 
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Divine Grace 
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| O mankind! You are needful of God; and He is the Self- 
Sufficient, the Praised. If He wills, He can remove you and 


| bring forth a new creation. And that is no great matter for 
God.* 


People who argue that help should be sought directly from God 
without His legitimate intermediaries, should reflect on the fact 
that Muslims stand firm in the belief that all power belongs solely 
to God. He is Self-Sufficient and does not depend on anyone, 
while everyone and everything else depends upon Him. The 
universe is able to function only because of God's Grace. Without 
this Grace, the universe would be incapacitated and non- 
functional. God is the source of all life, and everything that 
functions in this universe is a result of His will. However, as 
demonstrated in the examples of the Prophets, He gives 
permission to His legitimate intermediaries to perform certain 
miracles and seek intercession for people. God executes His 
commands through these intermediaries. 


| Once, the scholar and sage, Bahlool son of Amr al-Sayrafi 
‚al-Kufi (d. 190 H., Baghdad) met the Abbasid caliph 
: Haroon, who exhibited extraordinary pride about his 
. kingdom’s vastness and strength. Bahlool said to him: 
| “Imagine if you are locked alone in a room with no way 
‘ out, and you are extremely thirsty. How much of your 


26 Qur'an, Surah Faatir (35), verses 15-17. 
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wealth are you willing to give for a cup of water?” The 
caliph responded: “Half of my fortune.” Bahlool continued: 
“Fine, then imagine that you drank the water, and now you 
need to empty your bladder, but you cannot do that. How 
much of your wealth are you willing to give to empty your 
bladder?” The caliph replied: “The other half of my 
» fortune.” Bahlool responded: “Your majesty, your entire 
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kingdom and its wealth equals only a drink of water and 


; its release, so why be so arrogant?”2 


The above story summons the reality about human weakness 
and vulnerability. People often think that a lot of wealth can 
protect them against the hazards of life and secure their future, 
but lessons from history show otherwise. Wealthy and 
influential people could not be shielded against death, nor 
against diseases. In present times, the world witnessed the death 
of many rich and powerful people during the COVID-19 
pandemic, with their wealth being useless to help them! 


27 A’yaan al-Shia, Al-Ameen, vol. 3, pg. 617. 
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The Effects of Belief in 


Monotheism on Man's Life 
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Do not set up another deity along with God, lest you sit 
blameworthy, forsaken.! 


1 Qur'an, Surah al-Isra (17), verse 22. 


The universe and everything in it cannot function without God's 
Guidance. It sustains and empowers all of humanity. Every 
success and prosperity that exists comes from and through God. 
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| And whatever blessing you have - it is from God.! 


God, who is Omnipresent, Omnipotent, and Omniscient, can be 
reached in several ways. Though He is Transcendent, but yet 
Imminent, He is closer to us than our jugular vein. The signs that 
lead to Him are countless, and each individual can establish a 
relationship with God, according to one’s own spiritual and 
mental capacity. 


Direct and Indirect Connection with God 
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| And everything with Him is according to a measure. 
|! Knower of the Unseen and the seen, the Great, the Exalted.? 


Prophet Muhammad reiterated his need for God's help; and he 
repeatedly manifested to his community his dependence upon 
the Almighty One. 

There are two types of God's intervention mentioned in the 
Qur’an: direct and indirect intervention. The first type speaks 
about God's direct intervention in our lives, without a human 
factor. 


! Qur'an, Surah al-Nahl (16), verse 53. 
? Qur’an, Surah al-Ra'd (13), verses 8-9. 
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| And God certainly helped you at Badr when you were 
f lowly. So have the reverence of God, that haply you may 
! give thanks.3 
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| And sent down (in the battle) hosts nae whom you did 
| not see.* 


The Qur’an states in these two verses that in fact, it was not the 
swords and armor that gave the Muslims victory in the battle of 
Badr; rather, victory was achieved by God's help and direct 
intervention, by sending down unseen angels when the Muslims 
were outnumbered by their enemies. This is an example of a 
direct intervention from God. 

In other instances, God intervenes indirectly. This means that 
He provides help and assistance through man’s initiative and 
actions. An example of this is: 
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And prepare against them what you can of strength and 


horses tethered, frightening thereby the enemy of God and 
your enemy.? 


fern 


3 Qur’an, Surah Ale Imraan (3), verse 123. 
4 Qur’an, Surah al-Tawbah (9), verse 26. 
> Qur'an, Surah al-Anfaal (8), verse 60. 
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Likewise, there are two types of links one can establish with 
one's Lord. One is a direct link, and the other one is indirect. A 
verse that speaks about a direct link with God is the following: 


Se 27 36; er a 


| You (alone) do we worship, and from You (alone) do we 
| seek help.® 


This is when one speaks directly with God without any 
intermediaries. 

At times, one seeks help from God through other legitimate 
means, and this is an indirect link with God. 
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| And seek help through patience and prayer.’ 


Through the two acts of patience and prayer, one can establish 
an indirect link with God. In other words, these are means to get 
closer to Him. Patience in this verse is a reference to fasting. 
Though fasting appears to only be an abstention from food and 
drink, in fact it is a way of connecting one’s self with God. Thus, 
the Qur’an states that the end result of fasting is to achieve God- 
consciousness and self-righteousness. 
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O you who believe! Fasting is prescribed for you as it was 


prescribed for those before you, that perhaps you may be 


reverent.® 


on. 


6 Our’an, Surah al-Fateha (1), verse 5. 
7 Qur'an, Surah al-Baqarah (2), verse 45. 
8 Qur’an, Surah al-Baqarah (2), verse 183. 


162 The Effects of Belief in Monotheism on Man's Life 


Another way of achieving closeness to God is by helping each 
other through righteousness and kindness. 
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And help one another towards piety and reverence.? 


One can also achieve closeness to God by speaking with kindness 
to other people, as this builds bridges of understanding and trust 
among individuals. These actions are indirect tools to help us get 
closer to God. 


Us 213595 
| And speak to people in a good manner.!% 


Moreover, one can establish an indirect link to God, not only 
through working with believers and worshippers, but also with 
non-believers, if the intention is to spread peace and justice on 
Earth. 

Dhul Qarnayn, one of the righteous men mentioned in the 
Qur’an, once asked a group of non-believers for assistance. 
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| He said: “That wherewith my Lord has established me is 


| better; so aid me with strength. I shall set a rampart 
| between you and them.” 


Dhul Qarnayn helped the people of a village who could barely 
comprehend speech. The people did not worship God, but 
deserved to live in peace against their attackers, Gog and Magog. 


? Qur’an, Surah al-Ma'idah (5), verse 2. 
10 Qur'an, Surah al-Baqarah (2), verse 83. 
11 Qur’an, Surah al-Kahf (18), verse 95. 
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Being non-worshippers did not deter Dhul Qarnayn from 
helping them achieve tranquility. 

One may wonder: what is the role of God in a person's life 
when he encounters challenges and difficulties? Do prayers 
alone bring about a solution to these challenges, or are there 
other things that have to be done on man's side to overcome 
these trials? Responses to these questions follow in the next 
section. 


Three Ways of Seeking Help 


Seeking help can be through three main approaches. 

1. The first way is seeking help by solely relying on God's 
miracles without making any effort from the person's side. 
Examples of this are praying to be rich without doing any work, 
praying for health without adopting a healthy lifestyle, or 
praying to be a learned person without actively acquiring 
knowledge. God does not desire us to have such attitudes. To not 
do anything on our part, but expect to have everything done for 
us, is defying all laws of cause and effect, and the laws of logic 
and intelligence. Of course, God is always there to help people 
who make an effort and endeavor to try their best. 

2. The second way of seeking help is by only working hard 
and not asking God for any assistance. Someone who seeks 
wealth will work hard, and a person who is ill will get medical 
help. One might call this the material and practical way of 
seeking help, but they will not think it necessary to ask God for 
any intervention. 

3. The third way of seeking help is a combination of the 
physical and metaphysical, or the material and the spiritual 
elements. Seeking help this way is done through praying to God, 
as well as working hard. This third way is the one which has 
been strongly encouraged in the Islamic tradition. 
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Say: “What weight would my Lord give you, were it not for 
| your supplication??? 


God is surely the best Helper and Sustainer for those who put in 
a serious effort in helping themselves. The Qur’an enforces this: 
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| And that a person shall have naught except that for which 
_ one endeavors, and that his endeavoring shall be seen.!3 


It is imperative to rely on the natural means (working hard), 
alongside the supernatural means (prayers) to seek help. It is 
unwise to rely only on one and not the other, as this is against 
God's wisdom and contrary to what the Qur’an teaches us. God 
is the only effective power in this universe, but He still wants us 
to make an effort as well. One of the fundamental moral 
teachings of Islam is independence and self-reliance. One should 
always try his best to overcome challenges and hardships to 
achieve his goals. By surrendering to weaknesses and being 
inactive, no work can get done. God's message to man is that if 
he stands up and works hard, then God will back and support 
him whenever he needs help. 

On the other hand, self-reliance and independence should not 
be a cause of arrogance or pride for man, for he still needs God's 
help, even if he does his work properly. 

The history of the RMS Titanic serves as an example of the 
importance of relying on the material and spiritual means to seek 
help. It has been reported that the captain of the ship felt no need 
to say any prayers before the voyage, as he believed the ship to 


12 Qur'an, Surah al-Furgaan (25), verse 77. 
13 Qur’an, Surah al-Najm (53), verses 39-40. 
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be an unsinkable masterpiece. However, the Titanic ending up 
sinking because of human error, after it collided with an iceberg 
while on its maiden voyage from Southampton to New York. 
This “masterpiece” is now resting thousands of feet deep in the 
Atlantic Ocean. 

It is essential that as human beings we understand our limits, 
because no matter how great a job one does, one is still limited 
in his abilities. Only God is completely limitless. Therefore, one 
should always ask Him for help and guidance in all of one's 
affairs, considering the limited minds and abilities of all human 
beings. 

One of the recommendations of Islam is that when one travels, 
that along with logistic and technical preparations, one should 
pray to God to make the journey safe and hazardless. Spiritual 
connection with God provides people with energy, clarity, and 
self-confidence. 


Spiritual Sustenance 


One might wonder why a devout believer connects to God 
throughout the day and night. The answer to this is simply 
because of spiritual sustenance, just like a person needs to have 
several meals a day for physical sustenance. 


. 
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LO you who believe! Remember God with frequent 
| remembrance, And glorify Him morning and evening.!* 


Man needs God at all times or else one would not be able to 
handle the burdens of life on his own. When one knows that God 


14 Qur’an, Surah al-Ahzaab (33), verses 41-42. 
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is always there to take care of man, then the journey becomes 
less difficult because one knows that, ultimately, He is in charge 
of everything. 
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| He (God) said: “Fear not! Truly I am with you both; I hear 
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; and I see.!? 


When God told Prophet Moses and his brother Aaron to deliver 
His message to Pharaoh, He reassured them that He will be with 
them when they go to Egypt. Similarly, God is with other people 
too when they undertake a legitimate cause. 

Everyone in this world needs a friend who will be there for 
them whenever they are needed. God is that real and true friend. 
He never abandons His servants. Praying five times a day is a 
reaffirmation that God is continuously watching over us, and He 
is with us in all of our affairs. 

One need to hold on to the daily canonical prayers in order to 
avoid weakness and interruption in the journey of this life. When 
God was preparing His Messenger, Prophet Muhammad, for a 
strenuous mission to invite the pagans to Islam, He advised him 
to strengthen his relationship with his Lord during the midnight 


communion. 
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Truly We will soon cast upon you a weighty Word. Truly 
the vigil of the night is firmest in tread, and most upright 
| for speech. "6 


15 Qur’an, Surah Taha (20), verse 46. 
le Qur`an, Surah al-Muzzammil (73), verses 5-6. 
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Midnight prayers (Salat al-Layl are highly recommended for 
those who are seeking a higher level of spiritual refinement and 
a deeper connection with God. Through the offering of these 
special prayers, one can better navigate his way through this 
tumultuous life. 


The Merit of Giving Thanks 


What made Prophet Solomon a great king was not the vastness 
of his kingdom, but rather his humility before God. He knew that 
in the end, his kingdom was not his, and acknowledged that God 
is the ultimate Cherisher and Sustainer. Recognizing and giving 
thanks to God, Solomon prayed to Him for more opportunities 
to commit more acts of righteousness so he could be gathered 
with the righteous ones on the Day of Judgment. 


| And he (Prophet Solomon) said: “My Lord! Inspire me to 
| give thanks for Your blessings which You have bestowed 
| upon me and my parents, and to work righteousness (that 
| is) pleasing to You; and cause me to enter, through Your 
: Mercy, with Your righteous servants!”!? 


The more man gives thanks to God as the Cherisher and the 
Sustainer, the more one will be provided for. On the other hand, 
man should be careful not to be arrogant or ungrateful. 


17 Our’an, Surah al-Naml (27), verse 19. 
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And when your Lord proclaimed: Tf you give thanks, then 
I will surely grant you increase (in favors); but if you are 
| ungrateful, then indeed My Punishment is severe! !8 


AS 


i Eat of the provision of your Lord and give thanks to Him. ° 
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And We shall turn whatever work they have done, and 
make it as scattered dust.2° 


The Qur’an stresses that any work which is done to obtain 
worldly gain rather than to seek the satisfaction of God, will lack 
devotion (Jkhlaas). Ultimately, the intention of a believer has to 
be to seek nearness to God, and have hope that one’s actions will 
be accepted by Him. 

God is always attentive to His creations’ needs. It is people 
who need to reach out to Him, and try to benefit from His Mercy 
and Guidance. 
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! And when My servants ask you about Me, Truly I am near. 
| I answer the call of the supplicant when he calls upon Me. 


18 Qur'an, Surah Ibrahim (14), verse 7. 
1? Qur'an, Surah Saba (34), verse 15. 
“0 Qur'an, Surah al-Furqaan (25), verse 23. 
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So let them respond to Me and believe in Me, that they may 
| be led aright.?! 


The Word “Insha’Allah” (God Willing) 


Man should seeks guidance and direction from God in planning 
his future, not in isolation from Him. Man bears part of the 
responsibility in a good and wise planning for his life, and God 
bears the other part. Nothing can be done or should be planned 
without saying insha’Allah (God willing), since every plan needs 
to have God's permission before it is brought into action. 

The term insha’Allah is an assertion of God's Power and Will 
over this universe. Many verses in the Qur’an refer to this fact, 
for example: 


il 
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| And you do not will except that God, Lord of the worlds, 
| wills.?? 


As AO ME a a 
| And say not of anything: “Surely, I shall do it tomorrow,” 
| except that (one adds): “If God wills.”2 
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Say: “I have no power over what harm or benefit may come 
| to me, except as God wills.”?* 


If God does not permit for an event to take place, then no power 
in this universe can make that event happen. It is true that 
humans have a “free will,” but this free will is not absolute, tor it 


21 Qur'an, Surah al-Baqarah (2), verse 186. 
22 Qur'an, Surah al-Takweer (81), verse 29. 
23 Qur'an, Surah al-Kahf (18), verses 23-24. 
21 Quran, Surah Yunus (10), verse 49. 
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it was absolute, then it would have led to man's destruction. 
Nothing in this world is absolute, except for God. Oftentimes, 
one urgently presses for something to happen, but it does not 
happen because that specific event did not have God's 
permission to take place. When things do not go the way one 
wants them to, there is always a reason behind it. One might not 
know the reason until later on in life, or one may never even find 
out; but one must understand that God does not conduct His 
work arbitrarily. One must trust His Wisdom and Justice, and 
surrender to His will. Everything with Him is by due measure, 
because He is the Knower of the seen and the Unseen. 

The word insha’Allah is important in the Islamic tradition, 
however unfortunately many take it lightly and use it loosely. 
People do not appreciate the significance and true meaning of 


this term. 


12 


Discovering God 
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Do they not consider the camels, how they are created; the 
sky, how it is raised; the mountains, how they are 
established; and the earth, how it is spread? So remind (O 


Muhammad), you are but a reminder; you are not a warder 
over them.! 


1 Qur'an, Surah al-Ghaashiyah (88), verses 17-22. 


Monotheism is Discovered through Intelligence 


The concept of monotheism has been the foundation and 
stepping stone of all divine messages since the creation of man 
on Earth. It all started with monotheism, and connecting people 
to God. 

In this life, man may enjoy a relationship with God, oneself, 
people, and the environment. Man has rights, duties, and 
responsibilities in every one of these relationships. The most 
important affiliation is man's relationship with God. God 
brought everyone into this world and sustains every single 
creation. Some people may express concern that they do not have 
enough sustenance to enjoy the luxuries of life. What they do not 
realize is that God has given them intelligence which, when used 
properly, can help them achieve some of the luxuries they crave 
for. 

A narration from Imam Ali states: 


“Once Gabriel came to Adam and said: ‘I am ordered to 
offer you three choices. You can choose one, and leave the 
other two.’ Adam then asked: “What are those three 
things?” Gabriel replied: “They are intelligence, modesty, 
and religion.” Adam then said: ‘I chose intelligence.’ 
Gabriel then asked modesty and religion to return and 
leave intelligence with Adam; but they said to Gabriel: ʻO 


Gabriel, we have been commanded to stay with 
A 


intelligence wherever it exists.” 


The most precious gift ever given by God to mankind is 
intelligence. If a person uses one’s intelligence properly, then he 
will be able to achieve success and salvation. This is the reason 
why Islam, for example, strictly prohibits the use of destructive 


! Al-Kafi, Book of Intelligence and Ignorance, Hadith 2, vol. 1, pg. 53. 
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substances, because they intoxicate the brain, and compromise a 
person's ability to think and act rationally. 

When Prophet Joseph was wrongly accused for an act that he 
never committed and was imprisoned, he was patient and 
persevered. He shared his prison cell with two inmates who were 


polytheists. He said to them: 


|! O my two fellow ee Shier Are diverse lords better, or 


Í God, the One, the Paramount?? 


SES de a or 


You worship not apart from Him except but names that 
| you have named - you and your fathers - for which God 


| has sent down no authority.? 


Prophet Joseph asked them this question so that they would 
answer it using their intelligence. By engaging in a conversation 
with them and letting them use their intelligence to give an 
answer, he invited them to monotheism. 

Joseph argued that if multiple deities existed, then there 
would have been rivalries and conflicts between them, but this is 
not the case with a unified entity who brings everyone together 
under His order. This is exactly what monotheism means: 
submission to one unified entity who is not a dictator. God is All- 
Powerful, yet He is Just and Merciful. It is not God's Power that 
should be feared as being unjust, but man’s power. 


? Qur'an, Surah Yusuf (12), verse 39. 
3 Qur'an. Surah Yusuf (12), verse 40. 
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a O UNOS 
| Nay, truly man is rebellious, In that he considers himself 
| beyond need.* 


Most people will become overcome with pride and arrogance 
once they are given any position of power. That is because 
humans are insufficient and limited in their abilities. God, on the 
other hand, is Self-Sufficient and does not require any 
recognition or fame. He does not need anyone or anything, while 
everyone and everything else needs Him. 

It is imperative to realise that the best and easiest way to 
invite people to believe in God is through rational and 
intellectual discussions. Imam Muhammad al-Baair states: 


| When God created reason, He said to it: “I have not created 
anything more beloved to Me than you. It is you that I 

' command, and you that I forbid, and through you that I will 
reward and punish.”? 


True leadership and guardianship in this universe belong to no 
one but God. Ifa person wishes to achieve internal satisfaction 
and success, then the only way to do so is to submit oneself 
completely to the will of God. 


1 Qur’an, Surah al-Alaq (96), verses 6-7. 
5 Al-Kafi, Book of Intelligence and Ignorance, Hadith 1, vol. 1, pg. 53. 
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Ways of Searching for God 
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| Say: “This is my way. I call unto God with clear sight - I 
| and those who follow me. Glory be to God! And I am not 
| 
f 


| among those who ascribe partners to Him.” 


It is critical that man stays true to the path he is following. 
However, how does a person know which path is the right one 
to follow? This is when intelligence is necessary. When it comes 
to following a religion, a person should do research, compare, 
and then see which one adheres to the truth the most. 


ae e a See O 
| Nay! They say: “We found our fathers upon a creed, and 
| surely we are rightly guided in their footsteps.”’ 


To follow a certain religion merely because of one’s ancestors or 
tribe, is not using one’s intelligence. As mentioned previously, 
the greatest gift that God ever gave mankind is intelligence. To 
not utilize this gift properly is a complete waste and 
ungratefulness to God. 

When it comes to religion, different theologians and 
philosophers believe that there are three ways to reach 
consciousness about God’s existence: sense perception, 
intellectual inference, and spiritual intuition. 

The first way to reach consciousness about God's existence is 
through “sense perception” - to depend on one’s senses to reflect 
on His existence. God has made many signs, like the creation and 


$ Qur'an, Surah Yusuf (12), verse 108. 
7 Qur'an, Surah al-Zukhruf (43), verse 22. 
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functioning of the universe. Another great sign from God is the 
complex structure of the human body. Human beings live in 
bodies, yet have not mastered the knowledge about them. Every 
day mankind learns new things about the digestive system, the 
circulatory system, the respiratory system, the nervous system, 
and much more. Inside of the human body are major signs of 
God’s wonders. The Qur'an has several verses about using one's 
intelligence to see God's signs. 


SEY A YA A OR GB G St 
P we Ze A Er KE 
JE, l5 4295 ¡Ot a! Spee. HOH yi ern 
te „Ar ae a” AC coe 25 
EBS lo US cor SAN NS > 
„El SSE La Ai hs lie 
Truly in the creation of the heavens and the earth, and the 
variation of the night and the day are signs for the 
possessors of intellect, who remember God while standing, 
sitting, and lying upon their sides, and reflect upon the 
creation of the heavens and the earth, (and say): “Our Lord, 
You did not create this in vain. Glory be to Thee! Shield us 
| from the punishment of the Fire? 
< A ed 
Oy as Wel ul 33 
| And within your souls. Do you not then see?’ 
The second way to reach consciousness about God's existence is 
through “intellectual inference.” This way involves using one’s 


intelligence to reflect on God’s existence. The universe is a 
perfect system, and for such a perfect system to function, there 


$ Qur’an, Surah Ale Imraan (3), verses 190-191. 
2 Qur’an, Surah al-Dhaariyat (51), verse 21. 
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needs to be a perfect organizer. This organizer can only be God, 
as He is All-Perfect. A universe without God would completely 
collapse. It all comes down to asking a simple question: “Who 
created this universe?” If even a small country cannot function 
without a leader, then how can a vast universe function without 
God? 

When it comes to finding God, one should always strive to 
find Him. Lacking the interest to search for Him will not bring 
Him to us. 

“Spiritual intuition” is the third way to reach consciousness 
about God’s existence. This is when a person’s intuition leads 
one to God. Sometimes a lecture, a book, or a sermon is not what 
convinces an individual about the existence of God, rather one’s 
own intuition does. This is because the spirit feels unfulfilled and 
is searching for a sense of fulfillment; it gets tired of artificial 
worldly affairs disguised as fulfillment, so it seeks for something 
real to fulfill its needs. 


zul 
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| Those who believe and whose hearts are at peace in the 
| remembrance of God. Are not hearts at peace in the 


remembrance of God?! 


Upon discovering God, the human soul will thrive, because the 
void within will become filled with what it deserves. People with 
strong faith in God may survive with lack of materialistic needs, 
but it would be hard for them to do so without spiritual food, and 
even harder to survive without God. One of the most touching 


10 Qur'an, Surah al-Ra'd (13), verse 28. 
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stories of a strong bond between a human being with the Divine 
is the following: 


Once Prophet Jesus was walking with his disciples when 
| he came upon a homeless man who was blind, crippled, and 
suffering from leprosy. Jesus asked this man about his 
‚ condition. He replied: “Oh spirit of God, I am better than 
' those whom God has not accorded them with what he 

accorded me with, and that is His recognition.” Jesus asked 
_ this man about this best blessing. The man replied: “Even 
though I do not have vision, food, or shelter, I am rich on 

the inside, because I am well-connected with my Lord.” 
: Jesus turned to his disciples and told them that this is what 
_ real happiness looks like."! 


We ask God to bestow upon us the ability and the opportunities 
to always be connected and attached to Him. We pray to be 
engrossed in His love, and only take Him as our true friend. For 
surely through doing so, will we be able to find complete 
salvation and true felicity. 


1! Bihaar al-Anwaar, Al-Majlisi, vol. 79, pg. 153. 


Glossary of Terms 


Abbas (ibn Abd al-Muttalib): The uncle of Prophet Muhammad, 
and although in the early days of Islam, he fought against the 
Prophet and Islam, later on his life, he converted to Islam and 
was a staunch supporter of the Prophet and Imam Ali. 


Ahlulbayt: Lit. The family of the house - this honorific title is 
used multiple times in the Qur’an, however in Islam its usage is 
limited to specific family members of Prophet Muhammad - 
namely his daughter Fatima, her husband Ali, and their two sons, 
Hasan and Hussain. 


Allah: The Arabic word for God. 


Allahu Akbar: Lit. God is Greater than what He can be described 
with. A phrase which Muslims use to begin their daily prayers; 
it is also used frequently when a person wishes to extoll the 
greatness of God in one’s daily life. 


Al-Marwa: The second of the two mountains in the vicinity of 
the Ka'bah in Mecca which the pilgrims walk to and from during 
the minor (Umrah) and major (Hajj) pilgrimage. 


Al-Safa: The first of the two mountains in the vicinity of the 
Ka’bah in Mecca which the pilgrims walk to and from during the 
minor (Umrah) and major (Hajj) pilgrimage. 


Al-Tafweedh: The belief that God relegates some of His 
Responsibilities and Powers to certain beings as He chooses. 
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Al-Wilaayah al-Takwiniyyah: Lit. Constitutional Authority. The 
belief that God grants constitutional authority to certain beings 


as He chooses. 


Al-Wilaayah al-Tashri’yyah: Lit. Legislative Authority. The 
belief that God grants legislative authority to certain beings as 


He chooses. 


Angel Gabriel: The Angel who brought revelation to Prophet 
Muhammad - in Arabic, he is known as Jibra’il. 


Ash’arites (coercionists): Ash‘ari theology, or Ash‘arism is one of 
the main Sunni schools of Islamic theology, founded by the 
Islamic scholar, Shafi‘i jurist, Sunni Muslim reformer and 
theologian Abu al-Hasan al-Ash‘ari in the 10'* century. 


Awliyaah: Lit. The friends of God - this term refers to those who 
are not Prophets, Messengers, or Imams - but rather are devoted 
individuals of a high spiritual and religious calibre. 


Azar: The uncle of Prophet Abraham who refused to accept the 
religion of his nephew. 


Battle of Badr: The first battle fought in Islamic history which 
took place in 2 AH in which a small Muslim community fought 
against the polytheists of the Quraysh, winning an impressive 
win in the war by the help of God who sent angels to assist the 
Muslim army. 


Black Stone: In Arabic, this is known as Hajr al-Aswad, and is 
the stone situated on one of the four corners of the Ka’bah which 
is encased in a silver bowl-like structure. Muslims try to touch it, 
or at least point towards it as they circumambulate the Ka’bah. 
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Dhul Qarnayn: An individual mentioned in chapter 18 of the 
Qur’an (Surah al-Kahf). 


Ghuluw: To exceed the limits in ascribing ideas or Divine 
attributes to certain personalities of Islam that can only be 
ascribed to God. 


Ibaadah: Lit. Worship of God. 


Iblis: Satan, the devil. The first one to disobey God who refused 
to submit to the orders of God in a pre-worldly realm for which, 
he was banished to earth. 


Ibn: Son of. 


Ikhlaas: Lit. Sincerity, performing actions solely for the love and 
pleasure of God, and to seek spiritual proximity to Him. 


Ilmul Ghaib: Lit. Knowledge of the Unseen. God has this entirely, 
and as per the necessary needs and requirements, He provides 
this Knowledge of the Unseen or future events to His select 
servants - namely Prophets, Messengers, and Imams. 


Imam Ali: His full name is Ali the son of Abu Talib, and he is the 
cousin and son-in-law of Prophet Muhammad. He married the 
daughter of Prophet Muhammad, Fatima al-Zahra. For Shia 
Muslims, he is the first Imam - both spiritual and temporal leader, 
while for Sunni Muslims, he is the fourth caliph. 


Imam al-Ridha: The eighth Shia Imam - his full name is Ali, son 
of Musa, and he bears the title of al-Ridha which means the 
content one. 
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Imam al-Sadiq: The sixth Shia Imam - his full name is Jafar, son 
of Muhammad, and he bears the title of al-Sadiq which means 
the truthful one. 


Imam al-Zain al-Abedeen: The fourth Shia Imam - his full name 
is Ali, son of Hussain, and he bears the title of al-Sajjad which 
means the one who constantly prostrates to God. 


Imam Hussain: The third Shia Imam - his full name is Hussain, 
son of Ali, and he bears the title of al-Shaheed which means the 
martyr - as he was martyred along with his companions and 
entire male family, with the exception of one of his sons and 
grandson, on the 10'h of the Islamic lunar month of Muharram in 
Karbala in present day Iraq. 


Intercession: The Qur’anic belief which states that on the Day of 
Judgment, God will permit certain individuals, such as the 
Prophets, Messengers, Imams, scholars, martyrs, and other select 
people, to intercede or advocate for people of their faith-tradition 
who may have committed sins in the life of this temporal world, 
however were not able to fully absolve themselves of those 
actions through the prescribed means such as asking forgiveness, 
paying a financial compensation, etc. These select people will ask 
God to absolve any remaining sins on their record, facilitating 
their entry into Paradise. 


Israelites: The Tribes of Israel - the offspring of Prophet Jacob. 


Ja‘fari School of Thought: The jurisprudential teachings which 
the Shia Ithna-Asheri exclusively follow are attributed to the 
sixth Shia Imam, Ja‘far al-Sadiq, son of Muhammad, and thus are 
known as the Ja‘fari School of Thought. 
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Jinn: An unseen creation of God which exist in the same realm 
as human beings. They are of varying types just as humans: male 
and female, believer and non-believer. 


Kabah: The black square structure found in Mecca, Saudi Arabia 
in the Sacred Mosque; this is the direction which Muslims face 
towards for their five daily prayers. 


Kufr: Lit. means to cover up. In terms of Islamic theology, it 
means to cover the truth and disregard God. 


Mary: The virgin mother of Prophet Jesus - known in Arabic as 
Mariam. Chapter 19 of the Qur'an is named after her. 


Mecca: A city in present-day Saudi Arabia which is famous for 
housing the Sacred Mosque in which the Ka‘bah is situation - the 
direction towards which all Muslims face for their daily prayers. 


Mu tazilites: Lit. “Those who withdraw,’ or “Stand apart’ - an 
ideology within Islam that appeared in early Islamic history in 
the dispute over Imam Ali's leadership of the Muslim community 
after the death of the third caliph, Uthman. Those who neither 
condemned, nor sanctioned Imam Ali or his opponents, but took 
a middle position between him and them in the battle of Siffeen 
and the battle of Jamal; these people were termed the Mu'tazila. 


Pharaoh: The title for the king of ancient Egypt; in the Qur'an he 
is known as Firawn. 


Prophet Abraham: Known in Arabic as Ibrahim, his story is 
narrated in multiple chapters of the Qur'an. He is the second of 
the five high-ranking Prophets of God. 


Prophet Adam: The first Prophet sent by God to earth, who was 
accompanied by his wife, Eve (Hawwa). 


186 Glossary of Terms 


Prophet David: Known in Arabic as Dawood, he was one of the 
Prophets sent to the Tribes of Israel. 


Prophet Eber (Hud): Apparently, this Prophet of God is not 
mentioned in the Bible, although some dispute that he is the 
Prophet referred to as Eber in the Old Testament. He was sent to 
the community known as Aad. 


Prophet Ishmael: Known in Arabic as Ismail, he was the first born 
son of Prophet Abraham to his slave-wife, Hagar (known in 
Arabic as Hajara). It is from his lineage that comes the final 
Messenger, Prophet Muhammad. 


Prophet Jacob: Known in Arabic as Yaqoob, he had twelve sons 
including Prophet Joseph, and his extended family became 
known as the Tribes or Children of Israel. 


Prophet Jesus: Known in Arabic as Isa, he was born from the 
virgin Mary (known in the Qur’an and Arabic as Maryam). He is 
the fourth of the five high-ranking Prophets of God. 


Prophet John, the Baptist: Known in Arabic as Yahya, he was the 
first cousin of Mary (the mother of Prophet Jesus), and 
commenced his Prophethood in the era of Prophet Jesus and 
Prophet Zachariah. 


Prophet Joseph: Known in Arabic as Yusuf, there is an entire 
chapter of the Qur’an named after him and his story of being 
separated from his family, sold into bondage, and eventually 
becoming the head of ancient Egypt. 


Prophet Muhammad: The final Prophet that God sent for the 
guidance of humanity, he is the seal of the Prophets, and no 
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Prophet or Messenger will come after him. He is the fifth of the 
five high-ranking Prophets of God. 


Prophet Moses: Known in Arabic as Musa. He is the Prophet who 
is mentioned the most in the Qur’an, and is the third of the five 
high-ranking Prophets of God. 


Prophet Noah: Known in Arabic as Nuh. He is the first of the five 
high-ranking Prophets of God. 


Prophet Saleh: Apparently he is not mentioned in the Bibis, 
however he was a Prophet of God sent to the community <f 
Thamud, and his story is recounted in many places of the Qur an 


Prophet Soloman: Known in Arabic as Sulayman, he was one ci 
the Prophets sent to the Children of Israel, and was the son =? 
Prophet David. 


Prophet Zachariah: Known in Arabic as Zakarivvah. he 2: 
married to the aunt of Mary, the mother of Jesus. His story. 25 
well as his taking care of his niece, Mary, as she resided anc 


instances. 


Sahih al-Bukhari: One of the two canonical books of sevinzs 
attributed to Prophet Muhammad for Sunni Muslims. The Sunnis 
consider this book to be the most authentic book after ʻi 
Qur’an. 


Sahih Muslim: One of the two canonical books of sayings 
attributed to Prophet Muhammad for Sunni Muslims. The Sunnis 
consider this book to be the next most authentic book after the 
Qur'an and Sahih al-Bukhari. 
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Salat al-Layl: The night prayer - special recommended prayers 
that Muslims perform any time after midnight, but before the 
dawn prayer. 


Satan: The devil. 
Shafa’a: see Intercession. 


Shirk: Lit. Polytheism - the act of associating partners with God 
in those areas which are strictly His domain of authority. 


Station of Abraham: Known in Arabic as Maqam Ibrahim, this 
monument is contained within the Sacred Mosque of Mecca; it is 
a glass case which features the footprints of Prophet Abraham. 
Muslims are expected to perform a two-unit prayer behind this 
station after they complete their circumambulation of the 
Ka’bah. 


Sunnah: Literally this means ‘tradition’ or “way or custom’ and 
most often when it is used, it refers to the way of life of Prophet 
Muhammad which Muslims are expected to emulate in their 


lives. 


Tawheed: The Oneness and Uniqueness of God - He is One, has 
no partner, does not have any children, and Himself was not 
conceived or born into this world. 


The Sacred Mosque: This refers to what is known in Arabic as 
Masjid al-Haraam, the sacred compound in the city of Mecca 
which houses the Ka’bah. 


Umar ibn al-Khattab: The second caliph for the Sunni Muslims, 
and one of the father-in-laws of Prophet Muhammad. 


Wali: An intimate servant of God. 
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Zamzam: A water-well in the city of Mecca which was first 
discovered by the wife of Prophet Abraham, Hagar, as she 
anxiously sought to find water for her young infant child, 
Ishmael. 


Ziyaarah: Lit. Visitation - in Islamic terminology, it refers to the 
visitation to the resting site of anyone, however more 
specifically, the Prophets, Messengers, Imams, and other pious 
personalities. 


Other Books by the Author 


An American Muslim Preacher: Nuances of Islam in the West 
BASED ON THE author's PhD dissertation for the International Colleges 
of Islamic Sciences in London, this work presents the outcome of over 
three decades of Islamic preaching and educational work in the West, 
and in particular, the United States of America. It spans the personal 
research and observations, as well as being supplemented with 
interviews conducted with various activists, scholars, educators, and 
academics in the United States - both men and women, Sunni and Shia. 
The contents include a study of the religious, social, and political 
identities of the American-Muslim landscape; the history and rise of 
Islam and Muslims in the United States, as well as the state of Islam 
and Muslims in contemporary America. The author also lackles the 
objectives, approaches, capabilities, and impediments of da’wah and 
tabligh in America, as well as the characteristics of a religious preacher 
in this context, and important topics of interfaith and intra-faith 
dialogue. The book closes with a summary of his own persona! views 
and recommendations as it relates to educating others about Islam in 
North America. 


Discovering Islam 

A FRESH APPROACH to introducing Islam to the non-Muslim reader, this 
book introduces Islam by elaborating on the basic tenets of a faith 
which is practiced by over 1/6 of the world today. The author looks at 
the ‘Pillars of Islam’ - the theological beliefs upon which the faith is 
founded on, and then delves into the ‘Roots of Islam’ - the practices 
which the believers perform such as prayers, fasting, and almsgiving. 
The author also goes into an explanation of the various texts of Islam 
which the Muslims refer to for religious and spiritual guidance. This 
work ends with providing responses to contemporary questions asked 
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by non-believers concerning social life in Islam, human rights, 
women's rights, political activism, and other important topics. 


Shia Islam 

THIS WORK ATTEMPTS to bridge the gap between the Islamic schools of 
thought by clarifying common misconceptions about Shia Islam, and 
explaining philosophies and practices specific to the Shia school of 
thought. These issues are discussed primarily in the light of the Holy 
Qur’an. and the traditions of the Holy Prophet as related in the books 
of hadith. The prime goal of this book is to encourage true Muslim 
unity through dialogue to understand the different ideologies present 
in Islam today. 


From Resolution to Revolution 

A COLLECTION OF discussions focusing on the problems and challenges 
of the current era and solutions to counter them, this work is not just 
a transcript of 30 lectures delivered in the lunar month of Muharram; 
rather, it is also a thorough look at the human struggles and 
experiences which Muslims and non-Muslims face on a day-to-day 
basis. Although the words spoken and written are directed towards a 
youth audience, other readers will also benefit from this book by 
understanding the youth of our time. Their unique experiences and 
challenges in life require an equally unique approach to first define, 
then solve the social and religious issues that pertain exclusively to 
them. 


When Power and Piety Collide 

OVER FOURTEEN HUNDRED years have passed since Prophet Muhammad 
bonded rival tribes, united neighbors, and partnered the believers to 
form one community - the Muslim ummah. However, since the 
moment that the final Messenger publicly declared his Prophethood 
and message, the internal relationship of the Muslim ummah has yet 
to fully synthesize. Why is this so? In addition, how can a person better 
understand the fabric and tendencies of the Muslims? To understand 
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the situation of the Muslims today, an objective and decp look into 
Islam’s history and its key figures is critical. When Power and Piety 
Collide chronicles the early history of Islam, its development during 
the life of and shortly after the death of Prophet Muhammad, and then 
draws an illuminating light on the reasons why Muslims loday have 
yet to establish a fully harmonious ummah. 


Women - A New Perspective 

A DIALOGUE THAT discusses and expounds upon the various issues 
regarding the rights and laws that pertain to women in Islam, and 
unwraps some of the distorted images and misconceptions that 
surround Muslim women. This work has been co-authored with Sister 
Fatma Saleh, with the various topics presented as a discussion. 


